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WITH 


LOVE 

DEDICATED 

To 

The Sacred Memory 
of 

The Father of the Nation 
“B A P U” 

The Apostle of Non-Violence 
WHOSE 

Sublime Sacrifice And Martyrdom 

WAS 

THE TRIUMPH OF NON-VIOLENCE 



“FAITH IN GOD IS A BARRIER AGAINST VIOLENCE” 


Holy Prophet Muhammad’s Hadith 



( ii ) 


“My religion is based on 
Truth and Non-violence. Truth 
is my God Non-Violence is 
the means of realising HIM.” 


■H -H ♦ * * 


“I believe in the fundamental 
truth of all great religions of 
the world. I believe that they 
are all God-given, and I believe 
that they were necessary for the 
people to whom these religions 
were revealed.” 




“All the Religions of the world, while 
they may differ in other respects, unitedly 
proclaim that nothing lives in this world 
but TRUTH.” 


—GANDHI. 



AUTHOR’S APOLOGIA 


This book ISLAM AND NON-VIOLENCE was written 
about 1944, while I was under detention as a “Security Prisoner’* 
during the Revolution. In the Chapters on POLITY IN 
ISLAM and ISLAM AND HINDOSTAN, viewing, from the 
national and Islamic points of view, the sad Partition of India, 
—and, earlier, from inside my dark prison-cell, that man-made 
Bengal Famine of 1943-44, naturally enough I had expressed 
myself critically in rather tragic language. I have presented 
what I had actually felt in my cell then. I owe an apology to 
my kind Reader for all that and crave his indulgence. 

Always I have a strange feeling when I read now what 1 
wrote in the close and abnormal atmosphere in prison. I feel, 
in the words of Pandit Jawaharlal Nehru, that “it is mine and 

not wholly mine.leaving only a memory behind”_ 

Let us then bury the tragic Past, and accept the Present, and go 
ahead to the Future, with Good-will and Fraternity and Love 

to all,-to Pakistan too, in the noble spirit of the doctrine 

of Non-Violence, as taught in Al-Koran. 

Some time after, mid-1945, coming out of prison, I wrote 
^the Addendum, *The Encircling Gloom'*':, and the Chapter, 
Triumph of Non-Violence : The Sacrifice'** soon after the 
passing of Bapu. 
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I am extremely grateful to my Publishers, KITABISTAN> 
for now publishing this book,—^lying so long in cold manuscript. 
I now present this thesis to my benevolent Reader in the spirit 
of service and for advancement of Peace among mankind,— 
‘•International Non-Violence,” as preached by Mahatma 
Gandhi. 

I owe a debt of gratitude to the “Gandhi Smarak Nidhi’’ 
(Gandhi National Memorial Trust) for making a special grant 
for publication of the book. 

One word: In April-end of 1947, during those troublous days, 
when Mahatma Gandhi was very busy working in Noakhali 
and Patna, this manuscript, sent to him earlier, was lying 
untraced somewhere long in the heap of his papers, he wrote to 
me from Patna about his promised Foreword to my book- 

. . .What am I to do? I have not the manuscript. If I get it, 
I shall tackle the question at once. Am writing to Pyarelal. 
Off to Delhi on 30th_Bapu.” 

On December 6, 1947, Bhai Pyarelal, discovering the manus. 
cript, wrote to me at last from Noakhali: . I shall now take 

your manuscript, and my Note thereon, with me to Bapu, 
and personally get the needful done. . . 

Alas, Bapu was assassinated on January 30, 1948! And 
no Foreword from Bapu. . . • 


w.. 



FOREWORD 


My esteemed friend and colleague, the Hoii’ble Mr. M. 
TayyebuUa has given me the privilege of reading the proof 
copy of his useful and interesting manuscript, ISLAM AND 
NON-VIOLENCE. It embodies the expression of his heart’s 
aspirations; and was written in the quiet of his prison cell at 
Jorhat in 1944 while he still was behind bars in the wake of 
the ^^Quit India''' and or Die’* Freedom Movement 

started in 1942 under the inspiration of our great Master. 
I must confess I have read the manuscript with tragic 
interest; for as the later pages sadly describe, the dream of 
a united India was shattered, and our dear motherland was 
sundered; but still truth is truth; and it is best to record it 
despite all the forces that tend to destroy it. 

In this study of Islam that enjoins Peace by its very name, 
the learned author has told us of the underlying principle of 
brotherhood that pervades all true followers of the great faith; 
and he reconciles it, in all particulars, to Ahimsa, the creed of 
the Non-Violence of Mahatma Gandhi. The author moreover 
has given parallel passages from the Bhagavat Gita to show 
how the teachings of Lord Krishna and Holy Prophet Muham¬ 
mad were basically the same. The quotations would be of the 
utmost value to all students of comparative religion. 

The book breathes in every page the spirit of patriotism and 
nghtly claims for our country the allegiance of all her children— 
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Hindus and Muslims alike. It is inevitable that the writer, 
with his close association with the political movements of the 
country, should have dealt with the separatist tendencies 
that were so marked during the recent years of our history and 
which resulted in the partition of the land» the moment freedom 
was attained. It will serve no purpose to go over the old con¬ 
troversies; to indulge in regrets; or to think of might- 
have-beens. As men, we have to accept facts as they are, 
and to face all the difficulties that come to us with courage and 
with fortitude. Though there are dark clouds in the sky, 
there is certainly no cause for despair; and I have no doubt 
that wisdom will dawn on all concerned, and that peace and 
plenty will return to our land once more. 

I feel it a great honour that Mr. Tayyebulla has done me by 
asking me to write a Foreword to his book. I am writing this 
with the greatest pleasure; and I hope that the book will dispel 
from the minds of the sceptic many doubts that he might have 
entertained towards the religion that sways the hearts and 
orders the lives of hundreds of millions of human beings the 
world over. May the message enshrined in the book bring 
the much needed ray of light and hope to us all. 





PREFACE 


The Hon’ble Maulana TayyebuIIa, Minister of Assam, was a 
Security Prisoner from the 9th August, 1942, to the middle 
of 1945. This interval was utilised by him in writing a short 
but very important work, Islam and Non-Violence. Its peru* 
sal by even the most casual readers will show that the author 
is not only a profound student of the Al-Koran but also that his 
knowledge and mastery over Hindu and Christian scriptures 
^ are no less remarkable. It is an unfortunate fact that non- 
I Muslims have somehow, without proper scrutiny and study of 
! Islamic scriptures, come to believe that the religion of which the 
Maulana Sahib is so well qualified an interpreter, is based on 
Violence, that the Al-Koran enjoins on Muslims the duty of 
spreading Islam by the sword, and that it put a premium on 
fanaticism. These have utterly overlooked the fact that the 
tenets of a religion are to be judged only by a reference to the 
teachings of its founder and that views based on the pro¬ 
nouncements of uncharitable and ignorant critics are far from 
constituting a reliable yardstick for arriving at conclusions. The 
Maulana Sahib deserves the heartiest congratulations of all 
detached students and men of good-will for proving with the 
help of extensive quotations from Al-Koran and its commen¬ 
tators that Islam is fundamentally a religion of peace, and that 
the Prophet and his successors, as well as all his faithful follow¬ 
ers, observed non-violence in their social and political activities. 
He has also proved beyond any cavil, that the spirit of 
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toleration infused the teachings and the practice of the Prophet^ 
that war, according to the founder of Islam, should always be 
a defensive war, as also that obedience to even non-Muslim 
authority, so long as it grants religious and cultural freedom, 
is enjoined on the Muslim. The author has done a very great 
service to both the Muslims and the non-Muslims by once again 
reminding the former about the fundamentals of his faith, 
and by explaining them to the latter, thus removing such 
prejudices as may have been due to misunderstanding. 


H. C. MOOKERJI 



ISLAM : A COMPLETE CIVILISATION 
(Introductory) 



‘‘Islam”, writes Gibb, “is indeed much more than a system 
of theology; it is a complete civilisation .... It includes a whole 
complex of cultures which have grown around the religious core, 
or have in most cases been linked on to it with more or less 
modification,—a complex with distinctive features in political, 
social and economic structure, in its conception of law, in 
ethical outlook, intellectual tendencies, habits of thought and 
; action. Further, it includes a vast number of peoples diflering 
; in race, language, character and inherited aptitudes, yet bound 
together not only by the link of a common creed, but even 
more strongly by their participation in a common culture, 
their obedience to a common law, and their adoption to a com¬ 
mon tradition.” Professor Gibb continues : “- The old 

; view that Islam issued from Arabia in a complete, fixed and 
I unalterable form has long been recognised as a fallacious half- 

I truth.”-‘WITHER ISLAM T 

i 

•s 

I 

I Goethe, reading the Koran, exclaimed : “If this is Islam, 
I then every thinking man among us is, in fact, a Muslim.” To 
Eckermann he said : “You see, this teaching never fails; with 
all our systems we cannot go, and generally speaking, no man 
can go farther than that.” 

Gibbon, writing about the Holy Prophet Muhammad, says: 
“It is not the propagation but the permanency of his religion 
that deserves our wonder.... ‘I believe in one God and 
iMohamet, the Apostle of God’, is the simple and invariable 
I profession of Islam. The intellectual image of the Deity haa 
Inever been degraded by any visible idol.” 
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ISLAM AND NON-VIOLENCE 


Chapter I 


The basical and fundamental teaching and philosophy of 
AI-Koran is : Tawheed (Belief in ‘Divine Unity’: Monotheism); 
Siratal Mustaqim (The Path of Truth : Action) and A^khirat 
(Doctrine of Retribution— ^Qiamd* —^Law of ‘Karma’). 

George Bernard Shaw writes about Islam : “The only estab¬ 
lished religion in the world in whose faith any intelligent 
and educated person could believe “A religion without 

a Church”. 

In Sura Hadid of Al-Koran we read - Wa rahbaniyya 

tabtada ooha ma katabnaha alaihim : But they (Christians) 
have themselves established Priesthood: I (Allah) have not 
ordained it.” : 57 : 27. So, in the Traditions of the Holy 
Prophet (Hadith) we have : “£« rahbaniyyata fil Islam : There 
is no Priesthood in Islam”. ‘Intercession’ is not countenanced 
in Islam. Allah is the sole ‘Intercessor’ : ^"AmiMakhazu 
mindunillahi shufaa : What ! They (transgressors) have 
accepted intercessors besides Allah !-Sura Zumar, 39 : 43. 

Hans Kohn in his celebrated History of Nationalism in the 
Easf^ says : “The faith of Mohamed alone is able to hold its 
own against the advance of rationalism, and it is the sole religion 
that will survive present-day scepticism. The original principles 
of Islam are wholly free from superstition. By their strict 
Monotheism they appeal directly to reason. Wherever the 
Mohamedan faith has penetrated, it has brought purity, morals, 
not merely implying an advance on early stage of development, 
but capable of serving as an example for modern Europe, with 
its vice, its sins of drunkenness, betting and gambling and its 
shattered conjugal ethics. Mohamed raised the Arabs from a 
state of anarchy and immorality. Again today Europe is 
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swayed by complete anarchy in public, and moral degradation 
in private life. Islam bears the seed of salvation for Europe and 
all the world. Islam, which everywhere has not merely preached 
but actually realised full equality and fraternity between 
all races and peoples. ISLAM IS REAL SOCIALISM, which 
knows no pride of wealth or colour. Only Europe’s indolence, 
which lacks courage to quit its accustomed path, and Europe’s 
arrogance prevent it from perceiving the truth.” 

H. G. Wells writes : “Islam prevails because it was the 
best social and political order the times could offer.” Islam 
is indeed a dynamic World-Force. 

Leitner, writing in the nineties of the last century, said : 
“.... It really seems to me that if men cultivated something 
like true charity, they would have a different view of other 
religions than they now hold, and that they would endeavour to 
learn about them from their original sources, instead of from the 
prejudiced second-hand reports of the opponents of these reli¬ 
gions.” He further wrote : “To walk with God’,.‘to 

submit to the Divine Will’,-this we too profess to seek; but 

in Muhammadanism this profession is translated into prac¬ 
tice, and is the corner-stone of the edifice of the Faith.”. 

“Islam is the Sermon on the Mount translated into daily 
practice.” 

Professor Browne, speaking about the Arabs, writes : “It 

was undoubtedly to Islam,-that simple, yet majestic creeds 

of which no unprejudiced student can ignore the grandeur^ 
that they owed the splendid part which they were destined 
to play in the history of civilisation.” 
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ISLAM AND NON-VIOLENCE 


Chapter 1 


“One of the striking features”, says Sir Thomas Arnold, in 
his ''Western Races of the World\ “of the Muhammadan world, 
which has been emphasised by many observers, historians, 
travellers and missionaries, is the feeling of unity in Islam, 
which perhaps overleaps all the barriers set up by nationality 
or geographical position. Islam has succeeded in obliterating 
race prejudice to an extent no other religious system in the 
World offers any parallel.”_ 


In his ‘ The Preaching of Islam\ Sir Thomas Arnold writes 
about the institution of Hadj Pilgrimage: “But above all, 
and herein lies its supreme importance in the missionary history 
of Islam. It ordains a yearly gathering of all Believers of all 
nations and languages brought together from all parts of the 
world to pray in that sacred place called the Ka'aha^ towards 
which their faces are set in every hour of private worship in their 
distant homes. No fetch of religious genius could have con¬ 
ceived a better expedient for impressing on the minds of the 
faithful a sense of their common life and of their brotherhood 
in the bond of faith. Here, in a supreme act of worship, the 
Negro of West Africa meets the Chinaman from the distant 
East; the courtly and polished Ottoman recognises his brother 
Muslim in the wild islander fn.'m the farthest end of the 
Malayan seas.” 


Transcending this “bond of faith”, the Koranic call is for 
the “common life” conceived in the universal Doctrine of the 
Brotherhood of Man : In Sura Al-Imran.^ verse 3 : 64, so we 
read : “Qm/ ya ahlal Kitabi ta*alu ila Kalimatin sawayin 
bainana wa bainakum alia na^buda illallaha wala nushrika bihi 
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shaiyan: Say : O followers of the scriptures : Come to 
an agreement between us and you, that we shall worship none 
but God, and that we shall ascribe no partner to Him.”_ 

Al-Koran, the Gospel of Islam, is but “the quintessence of 
all previous Scriptures, verified and consolidated : Suhufam 
mutah-haratan feeha Kutubun qayima ”—(Sura Baiyinat, 97 : 
2-3). This verse is repeated several times in Al-Koran. Al- 
Koran is “a commentary, without doubt, of all (previous) 
Scriptures from the Lord of the Universe: Tafsilal kitabi la 

raiba feebi mir-Rabbil-alameen” - {Sura Yunus, 10 : 37). It is 

enjoined in Sura An-Nisa to believe in all Scriptures that were 
revealed by God to the Prophets previous to the revelation of 
Al-Koran ( 4 : 136). Referring to people who disbelieve in 
the Prophets coming before Muhammad, it is said : “ula-ika 
humul Kafiruna haqqan : Indeed, these are the people who 
are unbelievers (Kafirs)” Sura An-Nisa, 4 : 151 ; and, again 
referring to people who do not make distinction among the 
prophets, it is said that ‘Allah will soon reward them’ (4 : 152). 
The universal doctrine of the Equality of all Religions is thus 
firmaly established in Al-Koran. 

In these verse broadbased are laid down the code for a com¬ 
mon understanding with the followers of other faiths and other 
scriptures. The Koran took another step and required every 
follower of Islam to believe in all the prophets of God, followed 
by Action. In the history of spiritual education of man, Islam 
stands out like a beacon-light. 

‘Do you love your Creator ?’ said the Holy Prophet: ‘Love 
your fellow-beings first.’ {JSahih Bukhari Hadith.) 
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Chapter 1 


“It is easy in this world to live after the world’s opinion; 
it is easy in solitude to live after our own; but the great man is 
he, who, in the midst of the crowd, keeps with perfect sweet¬ 
ness the independence of solitude,”-so wrote Emerson. 

And the Holy Prophet Muhammad was par excellence, such a 
‘Great Man’-^Superman. His life was his Message : ISLAM. 



ISLAM ; A RELIGION OF NON-VIOLENCE 



Isi vM is basically and historically a religion of Peace- 

Non-Violence, Ahimsa^ Adam-Tashaddud. The very word 
‘Islam’ (Arabic root ‘Salm’) means ‘Peace’, ‘making of peace’, 

^submission’, ‘resignation’,- ^atmsahamarpan^ : Peace with 

the Maker and the whole Creation. 

Peace with Man, as contemplated in Al-Koran, is the means 
©f attaining Peace with God, the end. Peace with God is attain¬ 
ed through good deeds done to our fellow-beings, including 
the sub-human. So, in Sura AUBaqara. we have : 

*^Bala man 'aslama wajhahn lillahi wa huwa muhsinun 
falahu ajruhu inda Rabbihi wala khaufun alaihim wala 
hum yahzanun : Yea, whosever resigns himself to the 
Will of Allah, and he is the doer of good to others, there 
will be reward for him from his Lord and he shall not 
grieve,”- 2 : 112. 

So, the well-known Hadith (Traditions : Sayings of the Pro¬ 
phet Muhammad) is : ^"Khairun nasi main yan fa^unannas : 
The best of man is he who does the greatest good to humanity.’* 

In verse 2 : 62 we read : ^'‘Innal ladhina amanu wallad- 
hina hadu wan-nasara was^sabVina man aniana billahi waUyawmh 
akhiri wa 'amila salihan falahum ajruhum inda Rabbihi ml 
Verily those who believe (in Allah), and those who are Jews and 

the Christians, and the Sabians,-whoever believe in Allah 

and the Last Day (Retribution) and do good acts, they shall 
have their reward from their Lord (RaA).” 
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Chapter 2 


In Sura An-Nisa we have : 

Wa'-man ahsanu dinam mim-man aslama waj^ 
hahu lillahi wa hua muhsinun t And who can be better 
in religion than one who submits his own self to Allah 
and does good to others.” (4 : 125 ) 

Such a man, irrespective of his faith, is, in the Koranic sense ’ 
a ‘Muslim’—a ‘maker of peace’. Peace—^Non-violence is the 
message and the central teaching of Islam. 

So, the great German philosopher-poet (Goethe), reading 
the Koran exclaimed: *‘If this is Islam, then every thinking 
man among us is, in fact, a Muslim.” 

In the Hadith of the Holy Prophet we have ‘‘Muslim is one 
from whose hands, tongue and limbs everyone is safe” : “Verily, 
he is not a Muslim, who fills up his stomach,while his neighbours 
are starving” : “The smallest service, for even a minute, is far 
more valuable than spending the whole of a year in prayers.”.... 

Islam is “a life to be lived in present.” So, in Sura AU 
BaqarOj verse 2 : 177, we have the definition of Muslim, the 
Righteous” : 

Laisal birra an tuwallu ujuhakum qibalal mashriq 
wal maghribi wa lakinnal birra man amana billahi wa 
yawmil akhiri wal malaikati wal kitabi wan ndbiyina 
wa atal mala ala hubbihi zawil qurba wal yatama 
wal masakina wabnas-sabili was sailina wa fir 
riqabi wa aqamas-salata wa ataz-zakata wal mufoona 
biahdihim iza ahadu was^sabirina fil ba*sayi waddarayi 
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wa hinal hast woola-ikal iadhina sadaqu woolaika 
htimul mxittaqoon : It is not righteousness that ye turn 
your faces (in prayer) towards the east or the west; but 
righteousness is of him who believes in God; and in the 
Hereafter {Akhirat), and in the Help and Guidance 
from Allah (angel); and in all the Scriptures; and in the 
Prophets : Who giveth money for God’s sake unto his 
kindred, and unto orphans, and the poor, and the strang¬ 
ers, and those needy who ask; and for the (redemption) 
of captives : Who is constant at prayers and gives 
alms ; and of those who perform their covenant when 
they have covenanted ; and who behave themselves 
patiently in hardship and adversity and in times of 
distress : These are they that are the righteous 
{mutlaqi) and the true (Muslim).” 

In Sura AUHujurat^ verse 49: 13, we read : ^Inna akrama’ 
kum indallahi atqdkum : Verily the most honoured of ycu in 
the Sight of Allah is he who is the most righteous of you.” 

“Blind in this life, blind in the Hereafter”, so says Al-Koran: 
man kana fi hajihi d*ma wahua fil akhirati (17 : 

72, Sura BanUIsraiL) 

In Al-Koran, the God of Islam is named ^As-Salam* —the 
Cause of Peace. Paradise (Jannat) is described as Darus^salam — 
the Abode of Peace, Shantiniketan; and defined as Salaman 
Salama —Peace, Peace (Sura Waqia^ 56: 25). In Sura Yaseen 
we have : 

“ *Inna ashabuUjannatiUyawma fi sh ughulin fakihoon : 

Verily the Companions of the Garden {Jannat) shall that 

Day have joy in all that they do—36:55.” 
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The fiaalGoal, ‘Bliss of the Hereafter’ (Jannat) is summed 
up and described as the very word PEACE, ‘Word of God’, 
in Sura Yaseen, verse 36:58; ^"Salamun iqawlam mir-Rabb-ir- 
Raheem : {Jannat) is Peace ! Verily the Word from the Most 
Merciful Lord.” So, in the Holy Bible, St. John, 1 :1, we read : 
“In the beginning was the Word, and the Word was with God, 
and the Word was God.” 

Again, in 10 : 10, we have : “If a tahiyyatuhumfeeha sala- 
mun : And peace be their greetings therein (Paradise). “Hell 
{Jahannum)* is the state of Non-Peace. 

In Sura Furqan^ verse 25 : 63, we read : ^‘Wa ihadur-Rah- 
manillazina yamahuna alal ardi hawnaw wa iza khatabahum- 
ul jahillona qalu salama : The servants of the Merciful (Allah) 
are they that walk upon the earth softly; and when the 
ignorant speak unto them, they reply (greeting) ‘Peace’.” 

Verse 25 : 75-76, Say : "^IVulaika Yujzawnal ghaurfata 
bima sabaru wa yulaqquna feeha tahiyyatawn wa salama 
khalidina feeha hasunat mustaqarawn wa muqama : They, 
(the righteous) shall be rewarded for their perseverance {sabr ); 
and they shall be accosted in Paradise with welcome and 
salutation of Peace : For hereinever a fair abode and (peaceful) 
resting place.” 


*NOTE .—Jannat (Paradise) and Jaharmam (Hell) are, according to 
Al-Koran, spiritual Peace and Non-Peace in the Hereafter {Akhxrat) 
as well as in this Life {Hayat'Md-Dvnyc^* The Hereafter is but a continua¬ 
tion of this life : “/«««lillaki wa inna illaihi rajioon : Verily, we have come 
from God and unto Him shall we all return.” (Sura Al^Baqara, verse 2: 156.) 
The Final Goal is Soul’s merger with the Universal Soul ^—ParanuUiwu 
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In the Traditions of the Holy Prophet Muhammad (Hadith) 
we have : “Faith in God is a wall against Violence.” Non- 
Violence was the basis of the Holy Prophet Muhammad’s 
mission. He constantly adhered to the injunction of the Koran 
of calling people gently towards the new Faith, Islam. The 
famous Sermon, delivered in the hour of victory by the Prophet 
to the assembled people, after the fall of Mecca, begins by a 
declaration of the natural Equality and Brotherhood of Man, 
and then proceeds : “Descendants of Koraish, how do you 
think I shall act towards you ?” “With kindness and pity, 
gracious brother and nephew” was the reply. The Holy Pro¬ 
phet assured : “I shall speak to you as Joseph spake unto 
his brothers.... I shall not reproach you today : God will 
forgive. He is Most Merciful and Compassionate.” 

What a superb example of Non-Violence: 

In Sura Yaseen^ 36 : 63-64, we have the opposite,— 
Jahannam • 

^^Hajihi jahannamul lati kuntum tu-adoon. Islawhal 
yawma : This is the Hell of which you were repeatedly 
warned ! Embrace ye the Fire this Day.” 

Peace with the Maker and Man (including the sub-human) 

is the keystone of Islam,-the Universal Religion of Love. 

In Sura AUBaqara we have: 

*^Kulu amanna billahi wama unjila ilaina wama unjila 
Ha Ibrahima wa Ismaila wa Ishaqa wa Yakuba wal asbati 
wama wooti ya Musa wa Isa wa ma wooti yan nabiyuna mir 
Rabbihim la nufarriqu baina ahadim minhum wa nahnu 
lahu musUmoon: 
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Say ye : We believe in Allah and His Revelations to 
the prophets; in what was revealed to Abraham and Ismael, 
Issac and Jacob ; in what was revealed to all the nations : 
and that given to Moses and Jesus, and that given to the 
other Apostles from their Lord : We do not make any 
distinction between one and another of the prophets : For 
we submit entirely on Allah— 2 ; 136.” 

In verse 10 : 47 we read : ^‘Wa likuli ummatir-rasulun : 
To every nation was sent an Apostle.” Again : “Wa immin 
'ummatin ilia khalafiha nadhir : And there never was a people 
without an Apostle-warner having lived among them in the 
past.” —35 : 24; and, “IFa kam arsalna min nabiyin fil awwalin: 
But how many were the prophets We sent amongst the peoples 
of old,-the ancient.”-43 : 6. 

In 37 : 181 we have : “Wa salamun alal mursaleen : And 
Peace be to all the Prophets.” In earlier verses of the same 
Sura we have expressions of ‘Peace and Salutations’ to 
Abraham, Moses and other prophets singly, and, throu^ them, 
to all mankind. 

So, in 21 : 92 we read : *'Inna hadhihi ummatukum ummataw 
wahidah : Verily this Brotherhood of yours is a single 
Brotherhood.” Again, in 2 : 213 (repeated in other verses) we 
have: “Kanan-nasu ummatwan wahidah : Mankind was but one 
single nation—^brotherhood.” 

All prophets of God are referred to in Al-Koran as ‘Muslim’, 
and the religion preached by them as ‘Islam’ : 'Innad-dina 
indallahil islam : The religion before Allah is Islam,—^submis¬ 
sion to His Will—( 3 :19). Al-Koran says : ‘‘Abraham was not 
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a Jew nor Christian, but he was an upright man, a Muslim ; 
and he was not one of the polytheists’: Ma kana Ibrahimu yahu- 
(liyawn wala nasraniyawn wa lakin kana hanifam musUman wa~ 
ma-kana minal-mushrikin” —3 : 67. 

Al-Koran is described as “the Pure and Holy Book, wherein 
are all the Scriptures, verified and confirmed, right and 
straight” : Suhufan mutah-haratan fiha kutubun qayima 
—98 : 2-3. 

My Islam would, therefore, include the religion the Bhagabat 
Gita, and of the Lord Jesus Christ, and of Abraham and 
Moses, and in fact of all the Prophets. Islam is Universal 
Religion of man. 

Islam is natural Religion of Man. In Sura Ar-Rum (30 : 30), 
we have : Fitratal-lahil-lati fataran naste alai-ha : Allah crea¬ 
ted man in the natural religion.” This verse, according to the 
celebrated Abu Huraira, companion of the Holy Prophet 
Muhammad, was recited by the Prophet while delivering his 
famous Hadith (Tradition): “Every child is born, pure and sin¬ 
less, in the natural religiim of Islam ; but afterwards it is his 
parents who make him a Jew or a Christian or a Magian’—(Al- 
Hazrat Imam Bokhari). No conception of “Original Sin” and 
vicarious “Atonement”, as in Christianity, is countenanced 
in Islam, which is strictly a rational religion of Nature. 

When a Muslim meets any person, he greets him with 
Assalamu alaikum : May Peace be unto you. In Al-Koran, 4 : 
86, we have : "Wa iza hui yitum bitahiyatin fahaiyu bi-ahsana 
minha awrudduha : And i^n others greet you, return the 
greeting with a better greeting.” It is enjoined in Al-Koran 
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that, if an enemy or opponent greets a Muslim, he (Muslim) 
should greet him in return. Verse 8 : 61 “Wa in janahu 
lis-salmi fajnah laha wa tawakkal alallahi : But if the enemy 
incline towards peace, do thou also incline towards peace, 
and trust in Allah.” In 4 : 94 we read : “Wala taqulu liman 
alqa ilaikumus salama lasta mu'mina : And say not to any 
one who offers you salutation: Thou art none of a Believer !” 
Again, in 25 : 63 we have : “And those are the servants (abid) 
of Allah, who walk on the earth with modesty : and even if a 
fool addresses him, he greets h*m, in return, saying ‘Peace unto 
thee’: {Qalu salama). The Holy Prophet always followed this 
golden rule and was well-known for his ideal and unique 
modesty and meekness. Islam is essentially a religion of Peace, 
Non-Violence. “Blessed are the meek : for they shall inherit 
the earth”—St. Matthew 5 : 5. 

*‘Wala iajri mannakum shanaanu qowmin ala alia taadilu 
yCdilu hua aqrabu lit-taqwa : And let not non-love towards 
you drive you to do injustice, for righteousness indeed is Faith,” 
so says Al-Koran (5 :8). Islam is a religion of Love-Force : La 
ikraha fid-deen : There is no compulsion in religion— 2 : 256. 
Islam was never preached by the sword, as some early Chris¬ 
tian writers propagated : Toleration in Islam is unique and un¬ 
paralleled in world history. Islam gives a World Message of 
Love and Peace. 

In Sura HujaraU , 49 : 13, we read : 

“Tfl ayyuhan nasu inna khalaqnakum min dhakariun 
wa untha wa-ja'alnakum shu'kbawn wa qabaila litaarafu Inna 
akramakum indallahi atqakum innallaha alimun khabir ; 
O ye Man! We created you from a single pair of a male and 
a female, and made you into nations and tribes, that ye 
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may know each other,—not that ye may despise each other. 
Verily the most honoured of you in the sight of Allah is- 
who is the most righteous of you : And Allah is well- 
acquainted with all things.” 

The verse is a proclamation to the whole of Mankind. 
‘Man’ is directly addressed as Ya ayyuhun nas (O, ye Man!), 
unlike in the two preceding verses of the same section of the 
Sura, where the ‘Believer’ is particularly addressed as Ya ayyuh- 
al ladhina amanu (O, ye believers !). So, in Sura Naas, God 
>s addressed as Rabbin-Naas (Lord and Cherisher of Mankind), 
Malikun Naas (Ruler of Mankind), IlahinNaas (Judge of Man¬ 
kind). The God of Islam is the Universal God of Love ,— Ar- 
Rahman (The Most Merciful), Ar-Raheem (The Most Com¬ 
passionate), Rabbil-Alameen. (The Lord of the Universe)— 

1 : 1-2-3. This at once gives the living, real and dynamic con¬ 
ception of the Internationalism of the Brotherhood of Man 
as preached in Islam. Nationalism (Watniat) in Islam is but 
a phase of that Internationalism : No ‘Colour Bar’ is counten¬ 
anced in Islam; and there is in fact no colour bar in Islam.” “If 
even a Negro slave be elected the Head of State {Woolil-amr)”, 
so enjoins the Holy Prophet Muhammad’s Hadith, “Obey him.” 
Islamic history is replete with shining living examples of this- 
doctrine. Al-Koran says : “Ta aiyuhal ladhina amanu atiul~- 
laha wa atiurrasula wa woolil amri minkum : O, ye Believers I 
Obey Allah; obey the Prophet; and obey those charged with the 
authority among you”—44 ; 59. 

Again, Al-Koran says : 

“Kanan nasu ummataw wahidatan. Fabaathal lahun- 
nabiyina mubashireena wa-mundhi eena wa-anzala ma* 
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humuUkitaba bil-haqqi liyahkuma haiynan nasi fima- 
khtalafu fihi, Wa makhlafa fihi iUaUladhina utuhu mim^> 
b^adi ma jd*athumul bayyinatu baghyan baiynahum fahad- 
allahul ladhina amanu limakhtalafu fihi minal haqqi beh 
dhnihi wallahu yahdi main ishaoo ila siratim mustaqim ’• 
Mankind is but one single community. And Allah sent 
Messengers with glad tidings and warnings ; and with them 
He sent the Book of Truth to judge between people in mat¬ 
ters wherein they differed ; but the People of the Book, after 
the clear signs came to them, did not differ among them¬ 
selves except through selfish contumacy. God by His 
Grace guided the Believers to the Truth, concerning that 
wherein they differed. For Allah guides whom He wiU 
to the path that is straight,—of Truth”—Sura Al-Baqara 
( 2 : 213). 

So, the Holy Prophet Muhammad has the Hadith : “All man¬ 
kind belongs to one human family.” Shakespeare has : 
“One touch of nature makes the whole world kin.” 

In reality, there are only two distinct and diverse basic 
classes among mankind, the male and the female, (as we read 
also in verse 49 ; 13 of Al^HuJarat), and out of their union in 
Jove, Man is born and sustained; and families, tribes and nations 
spring up and grow as units of society. Unity of Man is born 
Dut of the apparent Diversity. That is the purpose ol God 
the Law of God. 

Sura Yunusy verse 10 : 99, says : 

*‘^Wa-Iau sha^a rabbuka IcCamana man fiUardi kulluhum 
jamia. Afanta tukrihun^nasa hatta yakunu mu^mineen : 
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If it had been the Lord’s WiU, they would aU have believed 
in God,—all who are on the earth. Wilt thou then compel 
mankind against their will to believe ?” 

Let me quote from The Cultural Problem (Oxford Pamph¬ 
let) : 

“In my opinion, to seek unity in diversity and to accept 
that there will ever be differences in religious thinking, 
is our best aim. In Al-Koran we have the truth that, if 
Allah had willed. He could have so made Man as to have one 
single religion; but His Will is to put mankind to test as to 
how Man will use his own intelligence and discretion (free 
will). It seems, the diversity of human thought is embodied in 
the conception of God’s Creation itself; and inotha* matters 
too, such diversity is in consonance with natural sequence.. 

.. . Let us accept that all religions have a right to live. Stand¬ 
ing on the broad vantage-groimd of Brotherhood, let us 
study all religious principles and respect them. That in 
times of yore, the Sufis and Saints of India had, by love and 
sympathy, conquered others, is manifest that they followed 
the above principle; and in the future, India will solve, 
through such noble thinking, her cultural problem.” 
(Re-translated from Bengali version in Dr. Suniti Kumar 
Chatterji’s Bharat Sanskriti, 1944—Sir Abdul Qadir.) 

“I believe in the fundamental truth of all great reU- 
gions of the world. I believe that they are aU God-giveiv 
and I believe that they were necessary for the people to whom 
these religions were revealed.”—Gandhi. 


Love of Man, as preached in Al-Koran, includes love of the 
sub-human. In Sura 'Aman' (Cattle), we read in verse 6 ; 38 r 
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*'Wa~ma-TrUn dabbatin fil-ardi wa-la ta'yirin yatiru 
bi-jam haihi ilia umamum amthalukum Ma farratm fil- 
kitabi min shaiyin thumma ila Rab-bihim yuhsharoon : 

There is not an animal that lives on Earth, not a being 
that flies on its wings, but forms part of communities like 
you. Nothing have We omitted from the Book, and they 
all shall be gathered to their Lord in the End,” 

In Hadith, the Holy Prophet says : “Surely be kind to the 
animals; and Allah will reward them for giving them (animals) 

water;.and when they become tired do not make them 

work.” Also the Hadith : “Fear Allah for the sake of these dumb 
animals.” 
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TOLERATION IN ISLAM 

Ethics of Co-operation and Non-Co-operation 
with non-Muslims 

NON-VIOLENCE IN EXCELSIS 
Islam is Non-Violence in Action 



One particular aspect of the Koranic teaching of Love of 
Man—Universal Brotherhood of Man, is the code of a Muslim’s 
conduct and behaviour towards non-Muslims. In Al-Koran, 
Sura An^Nisa^ verse A : 36, we have : 

^^Wa^biUwalidayni ihsanaw wa^bidhil^qurba wal-yatam 
waUmasakeena wal-^Jari-dhiUqurba wal-jariUjunubi : 

And do good to parents, kinsfolk, orphans, those in 
need, neighbours who are wear, neighbours who are 
strangers,^* 

Neighbours who are near and ‘akin in faith’ arc treated on 
the same footing as neighbours who are strangers and ‘of differ¬ 
ent faith’,—and on the same footing as parents and kinsfolk- 
This Koranic injunction in regard to the behaviour towards 
non-Muslim neighbours is in consonance with the teaching of 
verse 49 : 13 of Sura Al-HujaraU A Muslim is also specifically 
enjoined to respect his parents even if they are non-Muslims- 
Islam also prescribes charity to all, irrespective of religion or 
creed of the indigent. 

Sura AUMayida, verse 5 : 2 enjoins : 

“Fn” ayyuhaUladhina amanu la tuhillu sha^airallahi wask 
shahraUharama wa4aUhadya wa-Ial-qalayida wa la amminaU 
baiytahharama yabtaghuna fadlan-mir-Rabbihim wa ridwana 

.. Wa idha halaltum fastadu : WaAa yajri manakum 

shana^anu qaumin an saddukum aniUmasjidiUharami an 
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ta*tadu wata a*wanu^alaihirri waMaqwa wala taa*wanu *alal 
ithmi wal-udwani waMaquIlah : 

O, ye who believe ! Violate not the sanctity of the Sym¬ 
bols of Allah, nor of the Sacred Month, nor of the animals 
brought for sacrifice, nor the garlands they mark out such 
animals, nor the people resorting to the Sacred House seeking 

of the bounty and good pleasure of their Lord.And let 

not the hatred of some people in once shutting you out of the 
Sacred Mosque lead you to transgression and hostility on 
your part. Help ye one another in righteousness and pity, 
but help ye not one another in sin and enmity : Fear 
Allah.’’ 

“In the sixth year of the Hijra, the Pagans, by way of hatred 
and persecution of the Muslims, had prevented them from 
access to the Sacred Mosque. When the Muslims were re- 
^tablished in Mecca, some of them wanted to retaliate and 
exclude the Pagans, or in some way to interfere with them in 
the Pilgrimage. This is condemned .”—The Holy Koran by 
Abdulla Yusuf Ali. 

It was the duty of the Believers, as enjoined in this verse, 
to keep the sanctity of the Pilgrimage, its Symbols, and of the 
Sacred Month by not obstructing, but by allowing, and even 
giving immunity to the Pagans in their offerings and 
sacrificial ceremonials and in their worship of God 
in the Sacred House of Ka’aba, in accordance with their non- 
Islamic custom and religious practices. But it is also enjoined: 
“Help ye not one another in sin and enmity*’;—that is, never 
in a spirit of malice or hatred, but always in a spirit of justice 
and righteousness and love. 
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What a noble living example of toleration in regard to anti- 
Islamic, even hostile religious polytheistic practices of non- 
Muslims. Even war with non-Muslim enemies is prohibited in 
Al-Koran during the Sacred Month of Pilgrimage (Hadj). 
What a grand spirit of Non-Violence ! Islam is Non-Violence 
in Action. 

Caliph Omar Al-Farooq, when some Muslims once demanded 
of him to stop the neighbouring church-bell, at once retorted 
that the Christians had as much right to worship of God in their 
church as the Muslims have in their mosque; any interference 
will be against the teaching of Al-Koran. Of course, the Chris¬ 
tians, said Al-Farooq, might be respectfully asked as friends 
not to ring their church-bell at the time of salaat (prayer) in the 
mosque. It is related that, for this spirit of Toleration and 
Love-Force, the Christians had promptly responded to the 
request. Islamic history is replete with numerous such 
instances of toleration. 

Again in Sura AUAnd*m^ verse 6 : 109, we read : 

**Wa--Ia tasubbul ladhina yad^na min du nillahi fayas^ 

ubbullaha adwam bighairi ... : 

Revile not ye those whom they call upon besides God, 

lest they, out of spite, revile God in their ignorance....” 

This verse is in respect of Faithful’s behaviour towards the 
Unbelievers in God—the Kafirs. How surpassingly beautiful 
and noble a teaching ! 

It is related in Hadith that once while the Holy Prophet 
Muhammad was with his companions, the funeral of a Jew 
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was passing by. The Holy Prophet knowingly stood up in hi* 
place and showed reverence to the dead. Upon this, one 
of the companions remarked that it was the dead body of a 
Jew ! The Prophet said : ‘Who knows he was not a believer 
in Allah?’ 

It is also narrated that once a religious deputation of the 
Christian Church came out to Mecca from Egypt to have dis¬ 
courses with the Holy Prophet, with a view to refuting the 
new cult of Islam and preaching theirs instead. The Mission 
was housed in an apartment adjacent to the Sacred Mosque. 
On their Sabbath day, they wanted to have a secret place for 
their worship, with idols on the altar, lest they m’ght be 
molested by the Muslims. The Holy Prophet agreed; but he led 
them to the Holy Mosque and asked them to observe their 
Sabbath there openly, keeping their idols on the pulpit. No 
molestation, no harm; The Holy Prophet himself kept guard ! 

What more discourse or argument would the Mission have 
with the Prophet ? They were struck by this spirit of toler¬ 
ance on the part of the Prophet of Islam, and of the new 
religion of Islam itself. And the Mission left Mecca abruptly to 
report to theirChurch and their Sovereign. This spirit of Love 
and Toleration soon won the whole of Egypt to Islam. What 
a noble, dynamic and living example of Toleration ! 

It is, therefore, by Love and not by the Sword that Islam 
was preached. So we have in St. Matthew : “I am not come to 
call the righteous but sinners to repentance”—9 : 13. 

In Sura AUTawbaU verse 9 : 6, we have the injunction : 

ahadum minai mushrieenastajaraka faajirhu- 
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hatta yasma^a kalamallahi thumma ahlighhu ma niamahu : 
cihalika hiannahum qaianul la ya^lamuii : 

If any one amongst the Pagans ask thee for asyJum, 
grant it to him, so that he may hear the Word of God; 
and then escort him to where he can be secure. That is 
because they are men without knowledge.” 

To make him ‘hear the Word of God’ is not to make him 
embrace Islam, by coercion or otherwise. Even the adverse 
commentator of Al-Koran, Sale admits this. ‘Tf they accept 
the word, they become Muslims and brethren, and no further 
question arises. If they do not see their way to accept Islam, 
they will require double protection”,—so writes the commenta¬ 
tor of Al-Koran, Allama Abdulla Yusuf Ali. 

Once, after a peace treaty, an idolater captive asked 
Hazrat Ali, the Caliph, whether he would be allowed to approach 
Prophet Muhammad to speak to him regarding Islam, or he 
would be liable to be killed. Thereupon Ali forthwith replied 
that he could never be killed,—^he was perfectly safe. Ali 
recited to him this verse of Sura Al-Tawbat, 

Further, verse 9 : 11 : *"Fa yin tabu wa aqamm-salata 
wa-atuzzakata faikhwanukum fiddeen : But even so, if they, 
unbelievers, repent, establish their regular prayers and practise 
regular charity,—they are your brethren in faith.” They may 
not even embrace Islam ! 

Caliph Omar, Martyr Khalid and many other celebri¬ 
ties of Islamic history were erstwhile ‘enemies’ of Islam and the 
Holy Prophet. But the benevolent acts of tolerance, based on 
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Love-Force, on the part of the Holy Prophet, won them soon 
to Islam,—^and as pillars of the Faith. 

In Sura Al-Mumtahina^ we read : 

^^Asallahu ain yafala bainakum wa bainalAadhina 
d*daitum minhum mawaddatan wallahu qadirun wallahu 
Ghafurur Raheem (60 : 7) : 

It may be that God will grant love and friendshipK 
between you and those you now hold as enemies : For 
God has power over all things ; and God is Oft-Forgiving, 
Most Merciful.” 

Again: 


“La yanhakumullahu anilladhina lam yuqatilukum 
fiddeeni walam yukhrijukum min diarikum an tabarruhum 
watuqsitu ilaihim. In nallaha yuhibbul muqsiteen : 

Allah forbids you not, with regard to those who fight 
you not for your faith, nor drive you out of your homes, 
from dealing kindly and justly with them : For Allah 
loveth those who are just.”—60 : 8. 

Also : 


^^Innama yanhakumullahu anilladhian qatalukum 
fiddeeni wa akhrajukum minfdiarikum wa zaharu *ala 
ikhrajikum an tawalluhum wa mai ya tuwallahum fa-ulaika 
humuj zalimeen : 


God only forbids you, with regard to those who fight 
you for your faith, and drive you out of your homes, and 
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support others m driving you out, from turning to them for 
friendship and protection. It is such as turn to them, in 
these circumstances, that do wrong.”—60 : 9, 

What a perfect code of religious toleration ! 

Al-Koran teaches that ‘Religion is only for Allah’ ; 
Yakunuddinu lillahi (2 : 193). The basis of Islamic Toleration 
is firmly laid in the teachings of Al-Koran. ‘Toleration’ 
means ‘the recognition of free thought and practice in 
religious matters’ (Oxford Dictionary). Toleration is a law, not 
of Coercion but of Love—^not one of Violence but of Non- 
Violence. 

In Islamic Polity too, this code of toleration is closely 
followed. Of numerous examples in Islamic history, let us make 
mention of the State Proclamations of His Imperial Majesty 
the Caliph of Islam, the Sultan of the Ottomon Empire, in 
the '‘Khati Shareep (1836) and ^Khati Khumazuri* (1856) 
respectively : 

“This Proclamation is made in accordance with the 
basic principles of Sharaa (Jurisprudence of Al-Koran).... 

-for the equality and religious freedom of all citizens of 

Turkey following different religious faiths....” (1836), 

“_In order that every religious community and ins¬ 

titution can, with the fullest freedom, follow their own reli¬ 
gions without any hindrance, it is hereby declared that no 
impediment could be placed in the way of any citizen to 
worship God according to his religious practice ; and no 
person could be compelled to abandon his own religion or 
faithr (1856.) 
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Towering above all was the ^‘Charter of the Prophet,”* 
a Declaration to the Christians of the entire World, issued by 
the Holy Prophet Muhammad on the 3rd day of Muharram of 
the second year of the Hijra (624 A.D.),—the great land¬ 
mark in the history of Islam. 

Again, the Holy Prophet’s famous “Charier to the Jews”** 
remains a standing testimony to his statesmanship and unique 
spirit of tolerance. This Charter has proclaimed at a time 
when the Holy Prophet’s own life, as well as of his followers, 
was in great danger at the hands of the Jews, who insulted, 
abused and persucuted him,—nay, even poisoned him! 

Look at the Charters. Pause and think. What noble 
examples of Non-Violence, and of Democracy : It was how 
the mighty edifice of Peace,—Islam was built up. 

The “Oneness of Faith” and perfect Religious Freedom 
established by Islam in a country like Arabia, thirteen hundred 
years ago, has never been surpassed by the most civilised and 
tolerant of nations, ancient or modern : Christian nations of 
today are' still obsessed with the vain ‘‘superiority complex” of 
the ‘‘Colour Bar”. 

Let me quote here verse 22 : 40 of the Sura Al-Hadj : 

''Wa laula dafullahinnasa ba^dahum biba^dil lahuddimatu 
swamiu’ wa bVayuwn wasalawatuwn wa masajidu yudhkaru 
fihasmullahi kathiran wa layansurannallahii main 
yansuruhu innallaha laqawiyun aziz : 


♦For Text of the ‘‘Charter,’^ vide Appendix A. 
♦♦For Text, vide Appendix B. 
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Had not Allah checked one set of people by means of 
another, there would surely have been pulled-down mon¬ 
asteries, churches, synagogues and mosques, in which the 
name of Allah is commemorated in abundant measure. 
Allah will certainly aid those who aid His Cause ; For verily 
Allah is All-Powerful, Exalted in Might,—able to enforce 
His Will.” 

In Sura Al-Baqara, verse 2 ; 251, we read : 

*'Wa laula daf-ullahinnasa ba'dahum biba'dil la fas- 
adatil ardu : 

And if God had not repelled some people by others, 
the Earth would have been corrupted.” 

Again, in Sura Al-Hadj we have : 

“Li-kulli ummatin Ja'alna mansakan hum nasikuhu 
fala yunaziunnaka fil amri wadwu ila Rabbika .... : 

To every People have We appointed acts of devotion 
which they observe, rites and ceremonies; therefore, let 
them not dilute with thee on the matter. But do thou 
invite them to the Lord ”—^22 : 67. 

It is incumbent on a Muslim to ‘strive’ (make jihad) in all 
manner, by life or limb or otherwise, to protect the places of 
God, irrespective of faith or creed, no matter whether it is the 
cloister or synagogue of the Jew, the church of the Christians, 
the temple of the Magians or the Hindus or others, against the 
onriau^t of the unbelievers of God— Kafirs. This is a Ford- 
rdigious compulsory public duty for Muslims. 

Wliat a notde* catholic tewh^ of Tdteration I 
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Inter-religious disputes are discouraged in Islam. Perfect 
religious toleration is enjoined instead. The laws of War and 
Peace are also essentially based on this supreme principle of 
Religious Toleration— Ahimsa (Non-Violence), as we shall 
presently see. 

Before coming to the Islamic ethics of War and Peace, let 
us briefly discuss the principles laid down in Al-Koran in 
regard to Co-operation and Non-co-operation with non-Mus¬ 
lims, under varying circumstanced. 

In Sura Al-Mumtahina, the following verses lay down those 
principles : 

“Fa ayyuhal-ladhina amanula tattakhidhu aduwwi 
wa-aduwwakum auliaya'a tulqiina ilaihim bilmawaddati 
wa-qad-kafaru bitna jaakum minal haqqU Yukhrijur- 
rasula wa yeiakum an tu’-minu billahi Rabbikum —(60 : 1) t 

O, ye who believe! Take not My enemies and yours as 
friends or protectors, offering them your love, even though 
they have rejected the Truth that has come to you, and 
have, on the contrary, driven out the Prophet and your¬ 
selves from your homes, simply because ye believe in God, 
your Lord.” 

Verses 60 : 7, 60 : 8 and 60 : 9, which are already qunted, 
have the same bearing. 

This Sura was revealed in ^edina about the eighth year of 
Hijra (640 A.D.) between the Treaty pf. Hudabbiya and, the 
Conquest of Mecca. “ Mumtahiha'* means ‘‘The Examined dne” 
—Ordeal.' In this Sura, the .xelatiohsiiip;'between.the Muslima 
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and the non-Muslims is dealt with. A Muslim is enjoined in the 
verses of this Sura to use his free-will and discretion, accord¬ 
ing to the varying circumstances, as regards Co-operation and 
Non-co-operation as the case may be, with non-Muslims in 
general. 

Verse 60 : 7 makes it clear that non-co-operation with, and 
the prohibition against, friendly relationship and intercourse 
with the unbelievers was only temporary^ to be operative so 
long as war continued. The friendship prophetically referred to 
in the verse was brought about actually after the conquest of 
Mecca. 

In verse 60 : 6, we have : 

*^Laqad kana lakum fihim uswatun hasanatul liman 
kana yarjullaha walyawmal akhira .... : 

There was indeed in them an excellent example for 
you to follow,—for those whose hope is in Allah and in the 
Hereafter,” 

This verse alludes to the historic Non-co-operation adopted 
by the Prophet Abraham with his own father Azaar, and with 
his kith and kin and his own people, who were idolaters. Pro¬ 
phet Abraham Pralhad-like implored his father to abandon wor¬ 
ship of idols and deities (19 : 42) and “not to serve Satan” (19 : 
44), ^*lest a penalty afflict him from God, the Most Gracious**^ 
(19: 45). The father, Hiranya Kashipu-like, in brusque 
and repellant tone, threatened *‘to stone him” (19 : 46)^ and 
ordered him “to get away from him for a good long while ”■ 
(19 : 46). In all humility, born of reverence, loyalty imdlove 
for his father; Ahtahain sikidt^“j^eace bfe on thee: I will pray 



36 ISLAM AND NON-VIOLENCE Chapter 3 

to my Lord for thy forgiveness”—(19: 47). So, in Sura .4/- 
TawbaU verse 9 ; 114, we have : 

*Wama kanast ighfaryu Ibrahimu li^bihi ilia am-mau- 
idatiwn wa ^adaha iyyahu. Falamma tabaiyyana lahu 
annahu aduwwuUlillahi tabarra^a mwhn, Inna Ibrahima 
la awwahun halim : 

And Abraham prayed for his father’s forgiveness only 
because of a promise he had made with him. But, when it 
became clear to him that his father was an enemy of God, 
he dissociated from him,—non-co-operating. For Abraham 
was most tender-hearted, forbearing.” 

Non-co-operating fully with his beloved father and his kith 
and kin and his own people. Prophet Abraham left his home, 
his people and his country and went into exile accompanied by 
his believing wife and nephew Lut and other believers, until 
he returned to Mecca, and, with Prophet Ismael, built the Ka’aba 
and made Mecca ‘the City of Peace’. 

Prophet Abraham was the spiritual ideal* of the Holy 
Prophet Muhammad. Abraham is referred to in Al-Koran as : 
Inna Ibrahima kana ummatan qanital lillahi hanifa : 
Abraham was indeed a model, devoutly obedient to God and 
true in faith—Sura Nahl 16 : 120. In verse 16 : 123, the Divine 
‘Command is : ^^Thumma awhaina ilaika anittabi* millata 
Ibrahima hanifa : So we taught the inspired message : Follow 
ahe ways of Abraham, the true in faith.” 

^‘Exactly in the same maimer”, writes the learned commen- 


* Vide verse 60 : 6 of Sura M^MmUahina quoted pn anil$* 
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tator Muhammad A]i in his Holy Koran, “was the Holy Pro¬ 
phet compelled to sever h?s connection with the unbelievers, 
yet in his hour of triumph when all those enemies, who had left 
no stone unturned to annihilate the Muslims, were at his 
mercy, he forgave them all.” 

This sublime spirit of Non-Co-operation on the part of the 
Holy Prophet and of Prophet Abraham is Non-Violence in 
excelsis. “Follow the ways of Abraham” is the exhortation in 
Al-Koran, as well as in Hadith. 

Al-Koran gives the Believer the weapon of “Non-Violent 
N<Mi-co-operation” with the unbeliever, or the enemy of Allah 
and Islam. The celebrated Fniwa of “Jor/c-e-Afawa/at” (Non- 
Violent Non-Co-operation), proclaimed in 1920 by the Jumiat- 
id-Ulema-i-Hind, as a programme of Direct Action against 
the British Government, in defence and vindication of the his¬ 
torical institution of *Khihfat' and for Independence of 'Watan*' 
(Motherland), (m which depends the Freedom of the Mulsim 
World from the grip of Western Imperialism—^particularly 
British, had the clear sanction of Al-Koran. The Fatwa 
exhorted and inspired the Muriims of India to whole-heartedly 
join the Jihad —the great Struggle for India’s Independence^ 
and collaborate with the Indian National Congress (and the AB- 
India Central Khilafat Committee) in the historic fight for 
Swaraj, under the great leadership of Mahatma Gandhi, the 
Apostle of Non-Violence, who, independently gave the World- 
the epic Message of Non-Violence as the moral substitute for 
war. 


In pursuance of the Fatwa for non-violent Jihad, Musliin 
India was stirred to its very foundations. The complete non- 
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■violent jihad that followed is written in history in letters of 
gold. What a grand testimony of Non-Violence in Action I 
A Revolution without blood ! It was unique indeed in history. 

Bi-Amma, the octogenarian mother of the illustrious Ali 
Brothers—the Bharat Mata of the Non-Co-operation days her¬ 
self declared jihad, and, i n accordance with religious injunctions, 
came out of the seclusion of the home,—a woman at that 
ripe age, and led the Revolution. She had openly declared : 
“If Mohamed( Ali) and Shaukat (Ali) go wrong. I’ll hold 
them by their throats with my two hands and throttle them to 
death, if they swerve and falter. They are in Allah’s service”. 
Like mother the Lioness, like sons the Lion Cubs ! What an 
example of Chivalry, Heroism and Love for the watan, —Hindus¬ 
tan, as part of the Faith ! 

It was Al-Koran that had inspired the great Fatwa. With¬ 
out the independence of India, the Watan, it was felt that the 
destinies of the Islamic countries in the Near East and the Mid¬ 
dle East and the Far East were not safe, and Islam was in peril 
4t the hands of Western Imperialism, then led by Great Britain 
and France : That Clemenceau-Llyod George imperialistic 
Satanic alliance for crusade against Islam and the East! Non- 
Violent NonrCo-operation was the best jihad against that 
crusade. 

One word about jihad. Jihad, it must be clearly under¬ 
stood once for all, does not mean and connote waging of 
religious wars generally, as Christian writers propagated. The 
wordmeans‘striving’, ‘sacrifice’ (gMrham)intheway and 
service of Allah —'fi sabilillah !’ Jihad may be, according to 
Fatih-ul-Bari (Hadith), in five stages : Sacrifice in Thought, 
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Word, Deed, Money, and Life or Limb. “Mere brutal fighting”, 
writes the learned commentator AUama Abdullah Yusuf Ali in 
his Holy Koran, “is opposed to the whole spirit of Jihad." In 
Sura Al-Tawbat, verse 9 : 20, we have : 

"Al ladhina amanu wa hajaru wa jahadu ft sabilillahi 
bi’<imwaUhim wa-anfusihim a'zamu darjatan indallahi. 
Wa-woola-ika humul faizun : 

Those who believe in Allah and sulfer hijrat (exile), and 
by striving with might and main do jihad in Allah’s cause, 
with their possession and their persons, have the highest 
rank in the Sight of Allah. They are the people who will 
achieve salvation.” 

Side by side with Defensive War, as a form of jihad, per¬ 
mitted in Al-Koran, the jihad of Non-Violent Action, as we 
have just seen, form a “moral equivalent of War”. Mahatma 
Gandhi’s World Message of Non-Violence has active support 
in Al-Koran, as also in the Bhagyvat Gita, Gandhism is in 
perfect tune with Islam. 



ETHICS OF WAR AND PEACE 


in Al-Koran 
vis-a-vis 


BHAGWA T GITA 
DEFENCE OF MOTHERLANI> 



Now, let us come to the Islamic Ethics of War and Peace, 
as propound’d in Al-Koran : The earliest permission for War, 
according to Imam Rabi and Imam Ibn-Zaid, is contained in 
verse 2 : 190 of the early Medinian Sura Al-Baqara, which 
reads : 


“Wa qatilu fi sabilillahil-Iadhina yuqatilunakum wala 
ta'tadu innaltaha la yuhibbul-mu'tadeen : 

Flight in the Cause of Allah those who fight you; but 
do not transgress the limits, for Allah loveth not trans¬ 
gressors.” 

“Remember”, commanded the first Caliph Hazrat Abu 
Bakr Siddique to his armies sent forth to war, “that you are 
always in the presence of God... .When you fight the battles 
of the Lord, acquit yourselves like men, without turning your 
backs; but let not your victory be stained with the blood of 
women or children. Destroy no palm trees, nor bum any 
fields of corn; cut down no fmit trees, nor do any mischief to 

cattle.When you make any covenant or articles, stand to 

it, and be as good as your word.” 

The same permission is also contained in verse 22 : 3^ 
of Sura Al-Hadj. War sanctioned in Al-Koran is always “in 
the Cause of Allah” : Always Defensive, never Aggressive. 
War for the propagation of the religion of Islam,—aggressive 
war, is strictly forbidden : La ikraha fid-deen. (There is no 
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coercion in religion —2 : 256.) The myth of propagation of 
Islam “with the Koran in one hand and the sword in the other’% 
as invented by the hostile Christian European propagandist- 
writers, is at once exploded. On the contrary the Crusades 
of history, undertaken by the combined forces of the Christian 
powers of Europe, were directed against Islam,—the Biblical 
injimctions notwithstanding ! 

The basic object of War—defensive wars of Islam in the 
“Cause of Allah” is to restore peace and freedom of religion and 
worship. To fight in the cause of truth is one of the highest 
forms of Charity,—a fard (compulsory religious duty). So, we 
read in the verse 2 : 216 : 

^^Kutiba alaiykumuUqitalu wa huwa kurhullakum : 
wa d*sa an takrahu shaiyawn wahm khairullakum : Wa a^sa 
an tuhibbu shaiyawn wahuwa sharrullakum* Wa Allahu 
ya^lamu wa-antum la ta^lamoon. 

Fighting is ordained for you ; and ye may dislike it. 
But it is possible that you dislike a thing which is good for 
you, and that ye love a thing which is bad for you. But 
Allah knoweth, and ye know not.” 

In fact Islam is fundamentally an anti-war religion of Peace. 
Non-Violence is the basic root of Islam. War is usually refer¬ 
red to in Al-Koran as a thing that is “evil”, “negation of peace”, 
“disliked thing” and the like. The Holy Prophet’s Hadith is : 
“The ink of the scholar is holier than the blood of the martyr.” 
The jihad of Peace—^Non-Violence is holier and mightier than 
the jihad of War,—Violence. Jihad of Peace is described as 
Jihad-'Un-Kabira (principal jihad). 
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The Koranic principle of defensive religious war in the Cause 
of Allah is strikingly the same as that of the Bhagwat Gita^ 
which is pre-eminently a Scripture of Ahimsa. At Kuru- 
kshetra, while overwhelmed with sadness at the idea of fighting 
his own kinsmen, the Kauravas, Arjuna, confused in mind as 
to his clear religious duty of fighting them, expressed his 
determination not to fight by saying No joytse (I shall not fight), 
the Bhagwat Gita ordained in sloka 2 : 33 : 

‘‘^Atha cheMwam-imam dharmyom 
sangramam na karishyasU 

Tat ah swadharmam keertin cha 
hitwa papaniavapsyasi : 

O Arjuna ! If you fight not now this fight for religion. 
You will share the sin of forsaking your own religion and 
your glory.” 

When Arjuna was told : ^^Judhya jujyaswd*^ (Enter the 
fight )—2 : 38, and eventually when Arjuna got enlight- 
ment, he got himself ready for battle. Kurukshetra was 
dharmakhetra —the Scene of Religion : The wicked acts of 
irreligion on the part of the Kauravas were the cause of 
the battle of Kurukshetra. So, the Pandavas were faced with 
the bounden duty of fighting their kmsmen, the Kauravas ‘Un 
defence of religion” and ‘‘in self-defence”. Even if the slayer 
{attayi) is a kinsman, it is the religious duty for the righteous, 
according to the Shastras, to slay him (Manu). To fight 
for religion is real religion: In the language of Al-Koran, “Fight 
in the way of Allah”. 

In sloka 2 : 37, Bhagwat Gita, addressing Arjuna, Lord Sri 
Krishna mid : 
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Hato ba prapsyosi swarganif 
jitaa ba bhokshyosi mahim ; 

Tasmadrittistha ko writeya 
judhaya krita nischaya : 

O Arjuna ! If death comes to you in this fight, you 
wiH go to Heaven ; 

And if you become victorious, you will surely enjoy 
the bliss of the Kingdom of God on Earth.” 

So, in sloka 2 : 38, we read : 

^^Shtikhadukhe samey kritwa labhalabhu jayajayow: 

Regard pleasure and pain, gain and loss, victory and 
defeat as one and the same thing.” 

Arjuna was enjoined to be in good company and nobody 
would accuse him of fighting his kinsmen. War waged for no 
cause was selfishness,—irreligion; and, therefore deserves the 
highest censure. But war for religion is a duty 1 

What an exact parallel to the Islamic Code of War I 

Let us now consider the limitations of War enjoined in Al- 
Koran. In Sura AUBaqara, verse 2 : 191, we read : 

^^Waqtuluhum haithu thaqi ftumuhum wa-^khrijuhum 
min haithu akhrajukum waUfitnatu ashaddu minal qatl. .: 

And slay them in battle wherever ye find them, and 
turn them out from where they have turned you out; for 
persecution and oppression are worse than plAUghter/* J . 
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In the same verse, fighting at the Sacred House of Ka’aba is 
prohibited, unless the enemy, unbelievers first fight the 
believers there. In the Holy Ramadhan month, according to- 
injunction in verse 2 : 217, fighting is a “grave offence”. 
These verses were revealed at a time,—^it must be noted,— 
when the Pagan Arabs caused untold sufferings on the Holy 
Prophet and his early Companions, who were few in number, 
by preventing them access to the Sacred Mosque and by driving 
them out, denying them the worship of Allah and forcing them 
to renounce their faith and even killing them and forcing them 
into exile. Such persecution and violence and intolerance were 
“worse than slaughter” indeed. 

But look at the cathoh'city and spirit of toleration preached 
in Al-Koran in the same sequence and at that time. Verse 
2 ; 192 also says : 

“Fa~in-imtahau fa-innallaha Ghafur-rur-Raheem : 

But if they, the unbelievers, cease fighting, AUah i» 
Oft-Forgiving, Most Merciful.” 

And, in the succeeding verse 2 : 193, we read : 

“IPia qatiluhum hatta la takoom fitnatuwn wa-ya~kun- 
addino lillah. Fain inatahau fala udwana Ula a’lazz 
alimeen : 

And fight them on until there is no more persecution 
and oppression, and there prevail justice and faith in God; 
but if they cease, let there be no more hostility, exoeipt to- 
those who persist in oppression,” 
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The clear Koranic injunction is that lighting should be con¬ 
tinued in Self-Defence and in defence of religion, until absolu¬ 
tely necessary and no further. Imam Bukhari writes : “When 
Islamic State was established in Arabia, the persecution ceased.” 

The Right of Private Defence in Common Law is writ 
large in the Code of Defensive War in Islam. Individual right 
of private defence against the adversary, to the extent of maim¬ 
ing or even killing, is allowed under the Law of Non-Violence, 
in terms of Mahatma Gandhi’s famous parable, in respect of 
■ defenceless Poland, of “the Cat and the Mouse”. Although in 
the case of Islamic defensive wars, this right is allowed to be 
exercised on a mass scale, any “exceeding of the limit” (2 : 190) 
is never permitted, for that will be Violence, and, therefore, 
against Religion. 

Further, in Sura Al-Anfaly verse 8 : 15, we have : 

“Ta ayyuhal-ladhim amanu idha laqitumttl-Iadhina 
kafaru zahfan fala tuwalluhumul adbar : 

O ye who believe ! When ye meet the Unbelievers in 
hostile array, never turn your backs to them.” 

And, in verse 8 : 17, we have : 

"Falamtaqtuluhum walakinnallaha qatalahum : 

It is not ye who slew them; it was Allah Himself.” 

The Bhagwat Gita has exactly the same exhortation in sloka 
ai : 33 : 

“Mayaivedte nihatah purvameva 

nimitta matram bhava savyasachlit: 
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O Savyasachin ! Have you observed that before you did 
wage war, your enemies have been decreed to destruction 
by God ? You are but an instrument of their death/' 

So, the Will of AUah is the sanction behind war in Islam 
too. 

In verse 8 : 38 of Sura Al-AnfaU the injunction is : 

^^Kul lilAadhina kafaru iyn^yantahu yughfar lahum 
ma qad salafa» Wa iyn yawu^du faqad mada sunnatul 
awwaleen : 

Say to the unbelievers : If now they desist from War, 
their past would be forgiven. But if they persist, the punish¬ 
ment of those gone before them is already a matter of 
warning for them.” 

To fight with vigour and firm determination in the cause of 
Allah is the exhortation. In verse 8 : 59 we thus read : 

yahsabannal ladhina kafaru sabaqu innahum 
la yewjizun : 

Let not the unbelievers think that they can get the better 
of the godly : They will never frustrate the Believers.” 

Wars in Islam are nothing more or nothing less than wars 
in defence of religion and of hearth and homes—one’s Watan 
(motherland), as we have in verse 8 : 60, which reads: 

“If'a ayyidu lahum mastat a*tummin quwwatiwn-wa^ 
mir-ribatil khaili turhibuna bihi aduwwallahi wa aduw» 
wakum ....” 

4 
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And make ready against them your strength to the utmost 
of your power, and bind your steed on the frontier^ to strike 
terror into the hearts of enemies of God and your enemies,. • 


‘‘Bind your steed on the frontier” for defence of your Watan 
(Motherland) : That is a clear duty enjoined in Al-Koran to 
every Muslim. Freedom of the Watan is the keystone of 
Islamic Polity. Freedom of Watan and Islam are synonymous. 
So, in The History of Nationalism in the East, Hans Kohn writes 
“To Mohamedans, Islam was everything—^not only a religion, 
but their State, their economic organisation, their daily bread; 
in short, their all.” 

War is defined as the means for the settlement of inter-party 
or international disputes : Peace follows War. The aim of 
Islamic war is real Peace, and not peace of Versailles pattern, 
which sowed the very seed of this last World War. 

The treaty of peace following the great victory of Hudab- 
biya— a. landmark in Islamic history, in the eighth year of the 
Hijra, is a striking pointer that in Islam, in reality, “victories of 
peace are more renowned than those of war”. The terms given 
to the vanquished enemy were so very magnanimous and 
favourable to them, at the expense of the victors, that the great 
Omar Al-Farooq became resentful and expressed that the great 
victory gained was lost to the vanquished unbelievers ! About 
that time, the Sura Al-Fatih was revealed. In verse 48 : 1 of 
the Sura, we have ; “/ nna fatahna laka fatham mubina : Verily 
We have granted thee a manifest victory.” 


The treaty was for a period of ten years. The Holy 
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Prophet wanted peace, instead of continuous wars, for the 
propagation of the Message of Islam. The Hudabbiya treaty, 
as the historians have testified, had proved, contrary to Hazart 
Omar’s apprehensions, to be the foundation-stone of Islam in the 
land; and it gave an ultimate “moral victory” to the Prophet— 
“manifest Victory.” It is noteworthy that, at the time of 
the battle of Hudabbiya, the followers of the Prophet were 
only about fifteen hundred; but within only two years from the 
treaty about ten thousand people assembled under his banner; 
and, in the course of the next few years (during the lifetime 
of the Holy Prophet) Islam flourished in the whole of Arabia, 
and even outside. A real Victory of Peace indeed ! 

In verse 8 : 61, we read : 

"Wa in janahu Us salmi fa'jnah laha wa tawakkal 
alall-ahi : 

But if the enemy incline towards Peace, do thou also 
incline towards Peace, and trust in Allah.” 

The Holy Bible says ; “Blessed are the peace-makers : For 
they shall be called the children of God”—St. Matthew, 5:9. 

Next, look at the treatment to the captives of war. In verse 
8 : 70, we read : 

**Ya-ayyuhan-nabiyyu qul liman fi aydikum minal- 
asra : lyn-ay'laminllahu fi qulubikum khaiyriwn yutikum 
Kkaiyram-mimma ukhidha minkum wa yaghfir lakum : 

Oh Apostle ! Say to those who are captives in your 
hands : Tf Allah findeth any good in your hearts, he will 
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give you something better than what has been taken away 
from you; and He will forgive you’.” 

In Sura Muhammad, verse 47 : 4, we read : 

“ Hatta iza athkhantumuhum fashuddul wathaqa. 
Fa-imma mannam ba'du wa imma fidaan hattat adaal harbu 
awzaraha : 

At length when you have subdued them, make them 
prisoners, and afterwards either set them free as a favour, 
or let them ransom themselves until the war lays down its 
burdens.” 

This injunction gives the only conditions under which pri¬ 
soners of war can be taken. The practice of taking the cap¬ 
tives to slavery is strongly condemned. Except at Badr, where 
seventy prisoners were ransomed off, the Holy Prophet had 
always followed the practice of setting them free;—^for instance, 
in the case of the battle of Hawazin, in which six thousand 
prisoners of war were released mefely as an act of favour. 
Ill-treatment, oppression, or killing of captives of war is 
strictly prohibited. 

“Spoils of war are at the disposal of Allah and the Apostle” 
—Sura Al-Anfal, verse 8:1. Out of the booty (ghanimat), 
“a fifth share is assigned in the way of God, and a fifth to the 
Apostle and to the near relatives, orphans, the needy and the 
wayfarer”—8 : 41. The remainder is to be divided amongst 
the jahidan —warriors. It is related that the Holy Prophet 
used inevitably to distribute his own share for the good of the 
believers. The booty of war was always deposited in the State 
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Trtd&yxry—BaituUMaL Islamic wars are really in the way of 
Allah. And, mark the practical Socialism of Islam 1 

Let me here quote verse 4 : 75 from Sura An^Nisa : 

**Wama lakum la tuqatiluna fi sabilillahi waUmusU 
adafina minar-rijali wan-nisaH waUweldanil ladhina yaqu^ 
luna Rabbana akhrijna min hadhihilqaryatiz^zalimi ahluha. 
WaJaHlana mil4adunka waliyyawn. WajaHlana mil4ad- 
unka nasira : 

And why should ye not fight in the Cause of Allah and 
of those, who, being weak and infirm, are oppressed ? Men, 
women and children, whose cry is : ^Our Lord I Rescue us 
from this town, whose people are oppressors; and raise for 
us from thee one who will protect, one who will help’.” 

In verse 23 : 96 of Sura AUMWminum^ we have : **Idfa' 
billati hia ahsanus-saiyata : Repel evil by what is best.” 
Mark the noble spirit of Non-Violence ! 

To fight in “the cause of the oppressed” is to fight ‘*in the 
cause of Allah”. “Those who believe, fight in the way of God, 
and those who disbelieve, fight in the way of the Devil” : Al- 
ladhina amanu yuqatiluna fi sabilillahU wal-ladhina kafaru 
yuqatiluna fi sabiliMaghut —4 : 76, 

“In the great persecution, before Mecca was won again”. 
Writes the learned commentator of Al-Koran^ Allama A. Yusuf 
Ali, in his Holy Koran : “What sorrows, threats, tortures and 
oppressions were suffered by those whose faith was unshaken. 
Muhammad’s life and that of his adherents were threatened; 
they were mocked, assaulted, insulted and beaten; those with- 



54 


ISLAM AND NON-VIOLEHCE 


Chester 4 


in the power of the enemy were put into chains and cast into 
prison; others were boycotted, and shut out of trade, business 
and social intercourse; they could not even buy the food they 
wanted, or perform their religious duties. The persecution 
was redoubled for the believing slaves, women and children 
after the hiJraU Their cry for a protector and helper from 
God was answered when Muhammad the Chosen One brought 
Freedom and Peace to Mecca again.” 

In the eighth year of Hijri, with the bloodless conquest of 
Mecca by the Holy Prophet, accompanied by a hundred thous¬ 
and of followers, the oppressed got their ‘‘Helper’*, and Islam 
flouri^ed in the land : Freedom of Watan and Peace are 
absolutely essential in Islam. Indeed Islam’s Polity is Freedom. 

In the ninth year of Hijri, representatives of non-Muslim 
Arabs, followed by people—tribe after tribe, clan by dan, col¬ 
lectively gave their adhesion to the Holy Prophet and accepted 
Islam; and gradually all the outlying parts of Arabia ranged 
themselves round the Prophet’s standard. The Holy Prophet 
became the first President of the Republican State of Arabia, 
succeeded by the four Khuhfa-i'-Rashidin —Principal Caliphs, 
Hazrat Abu Bakr Siddique, Omar Al-Farooq, Othman and Ali, 
and the long lines of Caliphs of history. It is recorded that the 
Prophet had, in his characteristic modesty and out of his love 
forgiven, in the name of Allah, the erstwhile sworn enemies of 
Islam and its cruel persecutors. Greatly moved and inspired 
by the sublimity of that Forgiveness and the nobility of that 
Love, on the part of the Superman Muhammad, the enemies of 
Islam and the whole people of Arabia and of other lands too, 
accepted Islam and proclaimed its glory—the glory that was 
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revealed in the beautiful Sura An~Nisa (Vene 110 : 1, 2, 3)t 
which reads thus : 

**Idha j(Ca msrullahi v/al-fathu waraiytan-nasu yad- 
khuluna fideenillahi etfwaja. Fa-sdbbih bihamdi Rabbika 
wastaghfirhu inmhu kana tawwaba : 

When comes the Help of Allah and Victory, and thou 
dost see the people enter Allah’s religion in companies, 
celebrate the Praise of thy Lord Rab and pray for For¬ 
giveness : For He is Oft-Retuming in Grace and Mercy.” 

With Divine ‘Help’, the ministry of the Holy Prophet 
Muhammad in his earthly life was fulfilled and crowned with 
‘Victory’ ; Tbn-i-XJmar says that this Sura was revealed dur¬ 
ing the last Pilgrimage of the Holy Prophet, and that he lived 
only eighty days after this revelation. This Sura, as a whole, 
was the last of the Suras to be revealed, though the portion of 
verse 5 : 4 of Sura Al-Ma^-'idah contains chronologically the last 
words of Al-Koran to be revealed : 

**Al yauma akmaltu lakum deenakum wa atmamtu 
alaikum nPmati wa-rad-itu lakumul-Islama deena : 

This day have I perfected your religion for you, completed 
My Favour upon you, and have chosen for you ISLAM 
as your religion.” 

The Holy Prophet Muhammad’s ultimate 'Victory' was 
great victory of Love-Force, heralded in Sura An-Nasr; and the 
memorable declaration contained in the Sura Al-Ma-idha 
verse is his supreme Message of Love and Peace to Mankind— 
the Message of Islam : His Last Testament. 
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The Holy Prophet’s Message of Islam,—of Noh-Violence 
and Truth and Peace, soon reached the distant coiners of the 
World,—Spain, Africa, India, China, Russia and far beyond. 
No Army was ever despatched for the propagation of Islam in 
these lands. What a miracle indeed I 

*‘Lckum deenakum walidadeen ; For you, your religion; 
and for me, mine” (Sura Al-Kafiroon, 109 : 6) and “La ikraha 
fld-deen : There is no compulsion (Force) in religion” (Sura 
Al-Baqara, verse 2 : 256) was the clarion call of Islam. 

May peace and the blessing of Allah be on the Holy 
Prophet ! Ameen !!! 
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In the Hodith, the Holy Prophet teaches : **Htd>bul watan 
minal iman : Love of the Motherland is an article of Faith.** 
In Islam, State and Religion are one and inseparable—one 
organism of Polity. “Islam is not only a Religion but their 
(Muslims’) State”, so writes Hans Kohn in his famous book 
The History of Nationalism in the East. The conception of 
State in Islam is'politico-spiiitual. The great seer Swami Viveka. 
nanda wrote : “Nationalism in India, nay in the East, has a 
spiritual meaning unknown and not realised in the West. Un¬ 
less the West spiritualises Nationalism, the West is doomed.” 
Ramachandra and Abu Bakr, and Harisbchandra and Omar> 
Vikramaditya and Akbar, and Kama and Haroon-ur-Rashid 
are some of the historical symbols of the Spiritual Nationalism 
of the East—and of Islam. He knows not, who speaks of 
“separation” of the State from Religion! He merely blindly 
copies the erring West and does not know what Religion is. 

And, the poet-laureate of Islam in India, the great Iqbal 
sang : 


"Sore jehan se achcha Hindostan hamara; 

Hum bulbulein hain iski, ych gulistan hamara i 
* * 
Mazhab nahin stkhata qpos me bait rakhna^ 

Hindi hain ham, watan hoi Hindostan hanuara : 

Our Hindostan (India) is better than the whole weald. 
We are its nightingales (bidbuls), and it is our rose, 
garden (gulistan) : 
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Our religion (Islam) teaches not to keep eninity— 
himsa among ourselves; We are all Indians,—‘HINDI’: 
We are all sons of the same Watan —^Motherland : 
Hindostan is ours.” 

Transcending this narrow phase of Nationalism {Wataniat), 
Iqbal sang thus of the vaster and higher phase—Inter-national¬ 
ism of the Brotherhood of Man, as preached in Al-Koran : 

**Cheen O Arab hatnara, Hindostan hamara, 

Muslim hain ham, watan hai sare jehan hamara : 

China and Arabia are ours ; Hindustan is ours. All 
are ‘Muslims’—‘makers of peace’. All are the sons 
of the common Watan : The whole World is ours.” 

Freedom of the Watan and Defence of the Watan that is 
free, are essentials in Islam and I^mic Polity, as we have 
already seen. Defence of the Watan is a fard-i-ayin (compul¬ 
sory public duty in religion) for Muslims, for which they are 
exhorted in Al-Koran to make jihad : ‘‘Bind your steed on the 

frontier” is, as we have read, the injunction in Sura Al-Anfal, 
verse 8 : 60. 

After the Conquest of Mecca, Prophet Muhammad estab¬ 
lished the State as ‘‘the organ of Islam”, and became the first 
President of the Republic of Arabia, as well as the Spiritual 
Head of Islam. So were all successor Caliphs of Islamic history. 
The word ‘Caliph’ {Khalifa) means a ‘‘successor”—successor 
of the Holy Prophet both as the Head of the State arid the 
Spiritual Head {Imam) of Islam — Woolil-amr. In affairs of 
State, as those of Religion, every Muslim is to ‘‘obey the 
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wooUl-amr ”—the man in authority” chosen by the people 
by plebiscite. “Even if the elected wooUl-amr of the Islamic 
State is a Negro salve”, so ordained the Hadlth of the Holy 
Prophet, “he must be obeyed”. 

If the chosen wooUl-amr is a non -Muslim, he shall be 
obeyed. History records that the Prophet gave directions to 
the Muslim muhajirin (migrants) to the Christian State of 
Abyssynia, where they got shelter and help against the 
persecution of the enemies of Islam, to obey the Christian 
Sovereign there. 

There is, on the other hand, the clear injunction that if the 
woolil-amr goes against and acts in contravention of the pre¬ 
cepts of Al-Koran and Hadith, he mut not be obeyed : “If 
you differ in anything among yourselves”, says Al-Koran» 
‘‘refer it to Allah and His Apostle”—(4 : 59) : “Refer to Allah* 
means refer to Al-Koran, and “Refer to the Apostle” means 
refer to Hadith —^in the absence of the woolil-amrf who for¬ 
feits the confidence of the people. Mark the living dynamic 
spirit of Democracy in Islamic Polity conceived more than 
thirteen hundred years ago ! 

The Sura As-Shura, in verse 42 : 38, lays down the prind- 
ple of Democracy as ‘the basis of Government by parliament.' 


The verse reads : 

“Wdl-ladhinas-taj<Au li~Rabbihim . wa amru~ 

hum shura baiynahum . : 

Those who hearken to their Lord Rab .conduct 


their affairs by mutual Consultation and Counsel_” 

“This injunction”, writes the learned commentator of AL 
Koran, Muhammad Ali, in his Holy Koran," is clearly meant 
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to prepare them (Muslims) for transacting the momentous 
affairs of State and all matters connected with national weal or 
woe.... The affairs of the Islamic State must be transacted 
by counsel. In this, Islam has laid the basis of government 
by parliaments, and the idea found a clear practical expres¬ 
sion in the early days of the Caliphate, when the Khalifa had 
to refer every important affair to a Majlis-i-Shura (State Coun¬ 
cil). And, it is strange indeed that “government by parlia¬ 
ment” is now looked upon by Europeans as an institution, 
which is quite foreign to Islam and unsuited for the Muslim 
people.” 

The word 'Shura' means ‘Consultation’, ‘Counsel’. It is 
the key-word of the Sura of our reference. The principle laid 
down in this Sura was applied to the fullest extent by the Holy 
Prophet in his private and public life, and was acted by the 
early rulers of Islam and successors. In his Religious Polity of 
Islam, AUama A. Yusuf Ali, the learned commentator of Al- 
Koran, has shown that “modem representative government 
is an attempt, by no means perfect, to apply this principle in 
State affairs.” 

The Islamic democratic institutions of Mailis-i-Shura (State 
'^undl), or Dar-un-Nadwa (Grand National Assembly), or the 
like, established by the Caliphs of Islam, are still followed by 
the Islamic States. The Republic of Turkey and the U.S.S.R., 
Muslim Republics of Azerbaizan, Tnrkamenistan, Uzbekistan, 
Tadzikastan, Kazakistan, Kirgizia, and the Autonomous Mus¬ 
lim Soviet States and other Mulsim States* are living exam- 
I^s of Islamic Democracy. 

«Note--The Republics of Egypt and ^i» (U.A.R.), Iraq, Pakistan, 
Sudan, Indonesia and of other new Muslim States are shining examples. 
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We have already discussed at some length how in Islamic 
Bolity, the Konmic Code of Toleration is closely followed : 
Reference was made to the Proclamations in JKbOf Shareef 
(1836) and Khati Khumazun (1856) as examples of Islamic 
Democracy and Freedom. Even in the Moghul period of 
Indian history, we have the parliamentary institutions of 
Diwan-i-Aam (Assembly of the Commons), the decisions of 
which were executed by the Divan-UKhas (Imperial Cabinet) 
presided over by the Emperor himself, as the Head of the State 
— Woolil-amr. The Saracenic Republics of Arabia and the 
Moorish Republics of Spain and many other like institutions of 
the Middle Ages are landmarks in the history of Democracy i“ 
Islam. Europe was still holding the “Inquisitions’ while the 
University of Al>Granada was the nerve-centre of World’s 
(earning and culture under the patronage of the Caliphs of 
Spain I The Light of Asia entered Dark Europe through the 
gateway of Muslim Spain. Such ideal conception of the real 
Democracy was in vogue in Islam for centuries, while Europe 
was still burning witches ! 

Still, European—^nay American Imperialism and Capitalism 
even today seeks to pose itself as “Western Democracies ’ bent 
on the mission of initiating India, China, Egypt, Iran of hoary 
civilisation, as well as other Islamic countries, into the art 
of Democracy—and “by stages”, in the name of “Mandates”* 
“Trusteeship” and otherwise 1 What an irony of fate ! 

The very first experiment in real Democracy undertaken 
(n Europe was in Russia following the 1917 October Revolution* 
in the shape of the U.S.S.R. Even the Soviet Democracy,— 
a “New Civilisation” is one of the “Dictatorship of the 
Ploretariat” based on the Law of Coercion—Violence: The 
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Webbs have called it “War Communism” 1 The basis of the 
real Democracy and of Socialism is the natural Law of Non- 
Violence, the Law of Suffering,—^Love-Force ; not the Law 
of Coercion—^Violence. 

The secular Islamic Republic of Turkey has proved that 
Islam is essentially a religion of Peace. This basic doctrine 
is the secret of the historic “neutrality” of Turkey and friend¬ 
ship with all nations, in the last World War all through, in the 
face of unprecedented difficulties, even though she was sur¬ 
rounded on all sides by belligerent nations of Europe, and the 
very frontiers were threatened by the blazing inferno of Mass 
Violence and Killing called War. But, true to the teachings 
of Islam, Turkey all along “bound the steed on the frontier” ! 

The democracy of Islam is genuine,—^not of the type of 
^‘Parliamentary Democracy” of the British Isles, which, accord# 
ing to George Bernard Shaw, is but a medieval feudal relic 
of “formal bourgsosie Capitalism”,—^now a “decaying Imperial¬ 
ism”; and, again, in the language of G.B.S. : “A pair of 
medieval horses yoked to a modem omnibus” ! The cult of 
the Atomic Bomb is not countenanced in Islamic Democracy, 
but it is the religion of the ‘Western Democracies*. So, Hans 
ICohn writes in his History of Nationalism in the East : 

“Again today Europe is swayed by complete anarchy 
in public, and moral degradation in private life. Islam bears 

the seed of Socialism for Europe and all the world. 

Islam is true Socialism, which knows no pride of wealth 
colour.” 
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Swami Vivekananda writes: 

“First we must conquer hatred : Hatred cannot con¬ 
quer itself. Materialism and all its miseries can never be 
conquered by materialism. Armies, when they attempt 
to conquer armies only multiply and make brutes of 
humanity. Spirituality must conquer the West.” 

Islam is pre-eminently a rational Religion of Truth and Non- 
Violence. In Back to Methuselah^ the great George Bernard 
Shaw writes about Islam as “The only established religion 
in the world in whose faith any intelligent and educated person 
could believe.” Hans Kohn also writes in his History o^ 
Natianalism in the Eant : 

“The faith of Mohamed alone is able to hold its own 
against the advance of Rationalism, and it is the sole religion 
that will survive present-day scepticism. The original 
principles of Islam are wholly free from superstition ; by 
their strict monotheism, they appeal directly to reason.” 

No Coercion ; no Dogma ! No Church and no Priesthood 
is recognized in Islam. 


5 
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ISLAM 

AND 

“HINDOSTAN’" 



Before concluding, let me very briefly ^e^iew how, by the 
impact of Islam, India has evolved yet a new CiviUsation and a 
new Culture. In the eleventh century of the Christian era, India 
had, for the first time in history, come in direct touch with 
Islam. In his very learned Address, delivered as the President 
of the Ramgarh (1940) Session of the Indian National Congress, 
Al-Hazrat Maulana Abul Kalam Azad, the great divine, 
erudite scholar and authority on Islamic Learning, said 
(Translated from the original Urdu) : 

“Our common life during the last one thousand years 
has built up a common Nationalism. It has not evolved 
itself unnaturally.... Whether one likes or not, today we 
are one united and indivisible Indian Nation. No imag¬ 
inary or artificial scheme of things can separate us and break 
up that unity.... 

“I am a Muslim : That is my glory and pride. I am 
the inheritor of the vast priceless treasure of Islam of the 
last thirteen centuries. I am not at all prepared to surren¬ 
der one iota of those treasures. The history and the teach¬ 
ing of Islam—its arts, literature and civilisation are my 

best asset and fortune. It is my duty to protect them_ 

I am proud of being an Indian. I feel myself an integral 
and inseparable part of the Indian Nation.... Although 
for many centuries, the religion of Indians had been Hin¬ 
duism, Islam has become the religion of Indians too during 
the last one thousand years. As a Hindu proudly declares 
that he is an Indian, exactly in the same manner a Muslim 
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can pride himself as an Indian and say that his religion is 
Islam.... Our common history of last eleven hundred 
years, our common achievements have enhanced the 
glory of India ; Our language, our poetry, our literatme, 
our culture, our arts, our dress, our customs, our innum¬ 
erable incidents of daily life,—are instances of common 
endeavour.” 

The coalescence has grown with time ; and, during the course 
of the last eleven hundred years, pre-Islamic culture and civi¬ 
lisation of India has changed, yielding place to a new common 
civilisation and culture—of India. Indian. From the few 
thousands of early Muslim Turkish conquerors and settlers, 
mainly by gradual conversion of Indians to Islam, the present 
Muslim population of 91-7 millions (1941 Census) has grown 
in the course of these centuries. Muslims of India form a very 
considerable section of the Muslim population of the world too 
—a quarter almost. One-fifth of the human race lives in India, 
and one-fourth of the Indian Nation are followers of Islam. 
Of the eleven British India provinces, four are Muslim-major- 
ity provinces ; and there are besides Baluchistan and States 
having Muslim majorities. Are the Muslims of India then a 
“minority” ? No ! Why this present imaginary distrust in 
respect of the Muslim’s ‘‘rights and privileges”? The claim of 
the Muslims”, writes President Azad in his Ramgarh Address, 
■“to be regarded as a ‘minority’ is far from the truth.” 

The position of the Muslims in the body-politic of India is 
very aptly defined in the famous Resolution of the historic 
All-India Azad Muslim Conference convened at Delhi in 1940, 
moved by Sheikh-ul-Islam Al-Hazrat Sheikh-ul-Hind Maulan^ 
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Kifayatulla Mufti Sahib, which I quote (translated from the 
original Urdu) : 

“This Conference representing all Muslim organisations 
ijama'i) of the country having Independence of India as 
their objective, and all servants of Islam and lovers of the 
Motherland (watan), after full consideration, with all cau¬ 
tion, makes as hereunder, with full responsibility, the 
Declaration : 

“Hindostan, with her geographical and political bound¬ 
aries, is the beloved common motherland (watan) of all 
Indians, irrespective of religion and society. Hindus, Mus¬ 
lims and people of other religious communities live therein, 
and they are aU joint inheritors of all her resources. In 
every nook and corner of every province of India, the 
Muslims have their hearths and homes ; and the historical 
monuments of their religion and culture, which are 
dearer to them than their very lives, exist in all places in 
the country. In aU spheres of social and personal life, the 
rights and responsibilities of all inhabitants are joint and 
common. 

“From the point of view of Nationalism, aU Muslims of 
India are Hindostani ; and, in all parts.of India, like all other 
Indians, they are entitled to obtain equal advantage in re¬ 
gard to political rights, public services, economic and all 
kinds of rights and privileges required for national life. 

“Exactly in the same way, for the independence of the 
country and its advanemnent, like all other Indians, the 
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Muslims have the responsibility and duty of making sacri¬ 
fices in striving for freedom. No right-thinking Muslim can 
deny the truth of this self-evident decision. 

“This Conference, with all emphasis and in clear terms, 
hereby declares that, subject to safeguards relating to re¬ 
ligion and social rights, the objective of the Muslims of 
India is Complete Independence. Muslims of India are 
eager to attain this goal at the earliest possible time. 
Inspired by this objective and ideal, Muslims have in the 
past made immense sacrifices, and are prepared to do so 
now whenever required. 

“This Conference strongly resents the false allegations, 
made by the British Imperialists and from other quarters, 
that Muslims are an obstacle in the way of Independence 
of India ; and declares in clear terms, that the Muslims are 
fully awake to their responsibilities, and regard it dero¬ 
gatory to the past glory of Islam and national self-respect, 
to fall behind others in the struggle for Freedom.” 

This Resolution of the Azad Muslim Conference and the 
Presidential (Ramgarh) Address of Maulana Abul Kalam Azad,— 
so far as it relates to the Muslim Question,—exactly represent 
the real mind of Muslim India and the voice of the down-trod¬ 
den, dumb, smileless, poverty-stricken Muslims of India— 
their hopes and aspirations and their woes and wails. 

So, Mahatma Gandhi asserted ; “If the Muslim members 
of the Constituent Assembly, who are elected by the Muslims 
themselves, declare that Hindus and Muslims have nothing in 
common between them, then and then only I will give up all 
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liopes. But, even then I shall tell them emphatically that my 
reading of Al-Koran is that there is no difference between the 
Hindus and Muslims.” 

It is recent history that, in early twenties of this century, 
Muslim India was convulsed as never before into a state of 
open rebellion—Non-Violent Revolution—under the joint 
leadership of the Indian National Congress and the Jamiat-uU 
Ulema-i-Hind, over the cause of Khalafat-cuw-Independence, 
against, British Imperialism, which has since been a great 
menace to the Islamic countries,—and Islam itself. 

Against this noble background of the Polity of Islam, the 
“Two-Nation Theory”,—bom of Violence, Distrust and 
Hatred against non-Muslims of India, propounded through the 
medium of the slogan of ‘‘Pakistan”, by the Muslim League of 
India, led by Mr. M.A. Jinnah, is on the face of it im-lslamic and 
anti-national and highly detrimental and injurious to the real 
interests of the Muslims of India themselves. 

While today, under the leadership of the Indian National 
Congress, the Nation tells the British to “Quit India”, —nay 
‘‘Quit Asia”, Mr. Jinnah and his League say : ‘‘Divide and 
Quit”, which means, in plain language, ‘‘Divide and Stay” • 
That is denial of the Nationalism of Islam, which is but a 
phase of the Internationalism of the Brotherhood of Man. 

Look at the last man-made—Muslim League-cum-Bridsh- 
made terrible Famine of Bengal—Bengal, a ‘‘Pakistan” where 
about 40 per centum of Muslims of India live : Why live? Die 
in their millions 1 Where was the League and its Nero then? 
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^‘Fiddling”—came the echo from the graves of the dead. ‘‘Pakis- 
tan” can no longer lure or mock those that are dead, or the 
starvation and the nakedness of the not-yet-dead millions ! 

British must Quit India, Britain must Quit Asia for the 
sake of Islam and India and of the Peace of the World. 


^‘Barbheta Prison” 
JoRHAT, Assam 
1944 



7 


ADDENDUM 
The Encircling Gloom 



This short thesis Islam and Non-Violence was written 
in gaol about the time of the terrible Bengal Famine of 1943 - 44 . 
Naturally enough, a reference was made in the chapter, “Islam 
and Hindostan” to that man-made Famine, in the context of 
the then prevailing militant cry for “Pakistan”. 

Upon our release from gaol in early 1945 (I was a “Security 
Prisoner” under the 1942 Ordinances from the very historic day 
of August 9, 1942), we felt we had come back to an entirely new 
world,—a world, with the War ended, changed beyond recogni¬ 
tion : 1945 was no longer 1942. In a week the world was travers¬ 
ing the track of centuries. So we come to 1947. This Adden¬ 
dum will, therefore, bring the chapter “Islam and Hindostan” 
up to date. 

Through the ordeal of fire of that historic 1942 August 
Revolution in India, which was essentially a Non-Violent Revolu¬ 
tion (notwithstanding the stray violence here and there goaded 
by the “leonine violence” of the Linlithgow’s Blood and Tears 
rule), India came out triumphant. Churchill failed to suppress 
the National Will-to-Freedom expressed through the Revolu¬ 
tion and to “crush Gandhi and Congress”, as he had vauntingly 
often declared. That war-time England’s Drummer Boy, 
that disgruntled “fossil of the nineteenth century”, in the words 
of George Bernard Shaw, is no more the First Minister of His 
Majesty to “preside over the liquidation of the British Empire”! 
Rightly did Premier Atlee the other day said : 

“Mr. Churchill started off with a wail about our coun¬ 
try being driven into ruin and our empire being scattered 
and squandered....Mr. Churdiill referred to the Crown 
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‘as shamelessly cast away’ ! Nor do I believe that in the 
British Ck>mmonwealth, there is any support for the 
obsolete Imperialism that Mr. Churchill seems to support.” 

The sanction behind the Indian National Demand in the 
context of the New World Order was sufficient to enforce the 
manifest Will of the Nation against the dying post-war “obso¬ 
lete” British Imperialism. Churchill, the war-time hero, had 
to make way at once for Atlee, as soon as War ended, and, 
Atlee’s Labour Government had to change His Majesty’s Gov¬ 
ernment’s Indian Policy in tune with the times and make 
the famous “Quit India” Declaration. 

Concluding my thesis, then about mid-1944, I wrote, in 
my prison cell, anticipating; “British must Quit India; British 
must Quit Asia,—for the sake of Islam and India and of the 
Peace of the World.” Britain has now herself voluntarily 
declared ‘‘Quit India”; and on the historic ‘‘Independence Day” 
of August 15, 1947, “Quit India” is a fait accompli ; Quit Asia 
too. 

But India delenda est: Rape of the 1,100 year old Common 
Motherland, the hamwatan of Iqbal, with the noble heritage 
of a common culture and tradition and of a new civilisation. 
The anti-Islamic doctrine of Two Nations, expressed through 
the slogan of “Pakistan”, has no sanction in Al-Koran. It 
is a doctrine of Violence bom of Distmst of man in place of tho 
Mamie doctrine of Universal Brotherhood of Man ; of Anger,. 
Hatred and Revenge, bom of frustration, in place of the basic 
Islamic teaching of Toleration, Love and Peace—a denial of 
the life work of the Holy Prophet of Islam, and of Mam and 
its Polity, which is Mam itsdf. 
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Sir Syed Ahmed said (1885) : “Remember that the words 
•'Hindu* and ‘Muhammadan* only meant religious distinction; 
otherwise all persons, whether Hindu, Muhammadan, or Chris* 
tian, who reside in this country, belong to one and the same 
nation^\ Again, he said in his Indian Nation Builders : “In the 
word ‘Nation*, I include both Hindus and Muhammadans because 
that is the only meaning which I can attach to it.” In his A 
Treaty between India and the United Kingdom^ Sir Syed 
wrote : 

“The Hindu-Muslim differences of today threatened to undo 
the historic fellowship between the two communities that has 
existed for centuries. It is seldom realised that to disunite 
Hindustan would be to work against the one constructive 
factor of the history of Muslim rule in this country... .The 
Indian of today is out to destroy the edifice built for him 
by the hand of history.” 

Before August 15, 1947, when Britain herself was preparing to 
quit, the forces of reaction led by the Muslim League of India 
was creating havoc of Civil War {Jihad) in Noakhali and 
elsewhere, following the “Great Calcutta Killing” which 
blackened the face of Islam and darkened and disfigured 
the very Holy Month of Ramadhan : Direct consequence of the 
“Direct Action Day” (16th August, 1946) of the League ! The 
villainous acts of the Noakhali “Muslims** (word Muslim is 
murdered indeed !) found retaliation in the worse villainy of 
those Bihar “Hindus’* ; these saviours of the Hindu Dharma! 
Ghastly harrowing Satanic acts everywhere in the name of 
Religion and Community (Qaum) ! League*s philosophy of 
Negation preached Isolationism in place of Unity and Brother¬ 
hood of Man that is taught in Al-Koran« 
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The apple-cart of the original League Plan of Pakistan 
toppled over at last. The rape of India was followed by the 
inevitable division of the Punjab and Bengal, these “Muslim 
homelands”, in the language of the League I Like the “wan- 
denng Jews”, Muslims hath no need of a “homeland” though! 
Did not Iqbal, the poet-laureate of Islam sing : Hindi hain 
ham—watan hai Hindostan hamara (We are Indians ; we belong 
to the Common Motherland; India is ours)”? 

So, presiding over the Aligarh (1933) Session of the All- 
India Muslim League, the poet Sir Mahomed Iqbal had prophet¬ 
ically said : “Pakistan” is disastrous to the Muslims; it is disas¬ 
trous to the non-Muslims ; it is disastrous to the British”,— 
nay, disastrous to Islam ! 

Still the echo of the League’s Marke hinge Pakistan^ 
Lar ke hinge Pakistan^ is reverberating all round. 

The gloom encircles us stiU, lengthening the agony of India. 
The Devil-dance is going galore. 

When will this end ? The echo answers, “When” ! 

^^Lead kindly light amidst the encircling gloom** 


October, 1947 
^*Lake View** 
Gauhati 
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POSTCRIPT 

The Triumph of Non-Violence 
THE SACRIFICE 



The great “passing” of Gandhi,—that sublime marytrdom 
in the sacred Cause of Peace and Non-Violence, is to me the 
Triumph of Non-Violence, Verily, Gandhi is a “Muslim” in 
the truest Koranic sense,—a "‘Maker of Peace” I ^Ma kana 
ibrahimii yahudiyawn wala nasraniyawn walakin kana hani’^ 
fan Musliman wa^makana minal mushrikeen' (Abrahim was 
not a Jew nor a Christian, but he was an upright man,-—a 
Muslim', and he was not one of the polytheists).— AUKoran, 
3 : 67. What is said of Abraham equally applies to Gandhi. 

Just on the eve of the Birla House tragedy of January 
of this year, Bapu had taken a fast-unto-dcath vow of Satya- 
graha on the inter-communal issue. Organised militant Hindu 
reaction, that raised its head in ugly hellish form, under the 
bad auspices of the R.S.S., as a fanatical counterblast to the 
gangster-cry of Mar ke lenge Pakistan ; Lar ke lenge Pakistan^ 
was then fast dragging the new-born Nation down the preci¬ 
pice into the vile abyss of “Communalism”. The vow, in 
Bapu’s own language, was : With his Ufe he shall resist that 
devil-dance of self-annihilation ! 

Amidst the encircling gloom, the fast was a quest for light. 
Bapu began this last fast of his life as the Muslim’s Enemy 
Number One and broke the fast soon after as the Friend Number 
One of the Muslim in agony! The great work done in 
Noakhali and Bihar at last bore fruit in abundance. 

Some time past, when incensed with later-day Communal- 
ism, some fanatical Muslims were maliciously calling Gandhi 
the Enemy Number One of Islam, the Big Brother Shaukat 
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Ali, who, in Non-Co-operation days, was often priding himself 
by saying that he could carry his Gandhi in the pocket, once 
sharply questioned Gandhi : “Why I miss you in my pocket 
now ?” Gandhi, in his characteristic way at once retorted : 
“Make a diligent search, and you will still find me in your 
pocket Bapu has, as now and ever, remained the Muslim’s 
friend, notwithstanding. 

Alas, Bapu was of late, therefore, branded as the Arch¬ 
enemy of “Hinduism”,—of course the “Hinduism” of the 
R.S.S. brand. G.M.G. : Gandhi Must Go. Hence the mad Birla 
House assassination at the hands of the base assassin, Vinayak 
Nathuram Godse. 

Earlier in this thesis, in the Chapter The Encircling Gloom, 
I have asked : “The devil-dance is going galore : When will 
it end ? The echo answered. When ?” Now, with the end of 
Gandhi, ends that devil-dance ; and the Echo gives the 
answer too. By his noble martyrdom, Christ-like has Gandhi 
delivered the Soul of India,—nay of the World. 

The international quest of a New World Order, even in this 
Atomic Age,—an Order, in which the old philosophy of War 
will yield place to the new Doctrine of Non-War, has verily 
found its apostle in Gandhi, the World Apostle of Non- 
Violence,—“International Non-Violence”. 

Alas I Our Bapu is gone. It is “inevitable”. “Why grieve 
over the inevitable ? And death is the common measure of all 
that lives. Imagine the torture that birth would be if there 
was no death ! Loss, therefore, is a conventional word. Then 
true friendship is tested finally by the death of the loved one. 
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The verse you quote from Al-Koran puts the finish i ng touch 
on all I say. “Let Him take what he has given. Let us then 
praise His Great Name. My prayer with you”, so wrote ‘Bapu* 
in his letter to me on January 10th , 1946, from Sarania Ashram^ 
at Gauhati, immediately on his arrival there late in the night, 
when he heard about the recent death of my wife : A death, 
what a “difference to me”* 1 And that letter,! what a solace to 
me. A reflection of Bapu’s mind at the ‘loss’ of his Kasturba 1 

All that Bapu wrote in that letter applies to him now. By 
the death of our beloved Bapu, “true friendship” the world 
bore to him is indeed “tested finally”. Did not Man from every 
nook and corner of the world realise Bapu’s Message of Non- 
Violence ? Did not the whole planet, as it were, pour forih its 
soul at the passing of Gandhi ? 

Now that Bapu has shuffled off his mortal coil, the great and 
noble World Message of International Non-Violence is seli-deli- 
vered to the world. Gandhi, the Shaheed of Non-Violence, 
the miityunjayi, by his death, lives to Immortality. Gandhi, 
the Karmajogit has fulfilled his Life Mission,—his great 

By Non-Violence, Gandhi has emancipated India in bond¬ 
age to Freedom. Let us build up our new India by Non- 
Violence too. Lo, how the British Viceroy, the Lord Louis 
Mountbatten, coming soon after the Churchillian Viceioy the 
Lord Linlithgow, became Free India’s own Quit India Governor 


♦“But she is in her grave, and ob. 
The difference to me ! ’’— Wordsworth. 

fLetter, vide Appendix C-I. 
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General ! Has not Louis the other day quitted the shore of 
India as India's best friend in the whole of the United King¬ 
dom ? What a miracle ! Non-Violence Means have Non- 
Violeni End. 

Here one word about “Means and End”. The Non-Violent 
Revolution that the Indian National Congress initiated in 1920, 
under the great leadership of Mahatma Gandhi, —a unique new 
experiment in history,—against British Imperialism, ended 
non-violently on the epoch-making historic Day of Indian 
Independence, August 15, 1947. The known Western philosophy 
of Means and End (with apologies to Huxley), is belied by the 
Gandhian philosophy of Non-Violence, wherein Means and End 
are one and the same concept. 

As night follows the day, Non-Violent Revolution,—the 
Means, led to the Non-Violent Quit India, the End : No blood- 
revolution, no Bastiles ! This is Gandhian doctrine, having 
root in the Law of Karma of the Hindu-cwm-Buddhist scrip¬ 
tures and in the Law of Retribution {Qiamd) of Al-Koran. 
Indeed, Non-Violence of Gandhi has bridged the wide gulf 
between India and Britain, and brought the two great coun¬ 
tries closer together as never before. This is the legacy of 
Gandhi, a triumph of Non-Violence. 

Britain quits India, and Free India is born. May our new¬ 
born Republic of India, the ^hamwatari* (Common Motherland) 
of the Muslims and non-Muslims,—established on the basic 
Gandhian polity of Non-Violent Socialism, — ^Sarvodaya\ 
which has sanction in Islam, grow more to more ! May the 
Father of the Nation guide the world as the Torch-bearer of a 
New Civilisation ! Gandhi Zindabad ! 
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May Allah grant Peace once again in this land of ours,—and 
so. Peace of the World. “Salamun-Salama t Peace, Peace"'. 
That is the Koranic Message of Islam, the Universal Religion of 
Non-Violence. 

Shillong, ''Green View" 

October 2, 1948 
Gandhi Jayanti 


THE END 
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Charter of Prophet Muhammad to the Christians 


**A Declaration to the Christians of the entire world * 

“To them Security ! Protection to their persons and to 
their property ! 

“In giving this nledge 1 write in accordance with the com¬ 
mandments to God. 

“Tn whatever place the Christians are, they are placed there 

by the Will of God. It is Who has commended 

them to our hearts. 

“Herein is stated how He ordains the rulers of His religion 
to act in obedience to Him. 

“Those who, from the south to the north of the earth both 
in near and distant lands whether Arabicised or else remaining 
Occidentals, both known and unknown, all such as have em¬ 
braced the Christian religion and its prinriples, must be protect¬ 
ed by the highest officers and respected by all those who shall 
be in positions of power. 

‘‘The persons charged with public affairs shall facilitate 
the execution of this Charter with obedience. 
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“To transgress it would be contrary to the Divine Command¬ 
ments; to neglect it would be an error. It should be observed 
with absolute fidelity, because it is an undertaking before God 
and to destroy a way traced by God Himselt would be to 
expose ourself to the final malediciion. It is immaterial whether 
the person concerned be the Sultan or a simple plain believer 
amongst the Muslims. 

“In adhering to the law of the Prophet, in the discharge of 
pious dudes, all believers and all Muslims will observe this 
undertaking which has been given by me on behali of those who 
follow my religion and are under my responsibility, lo guard 
this pledge is the ‘Promise of God’ to all creatures. 

‘‘With my men and my horses 1 shall preserve their lands, 
with my arms, with my strength, with the Muslims attached to 
me, in every place far and near, 1 shall protect their churches, 
their holy books, and the habitations of their priests. 

“. 1 shall protect them even as 1 shall 

protect myself, even as 1 shall protect the Muslims and 
preserve my own people. With justice I shall give to all 
peace and help. 

“Whatever the time and in whatever place in the 
world, I shall repulse all harm which may threaten them. 

“My duty is to defend them without their knowledge. In 
doing this I teach the Faith of the Pledge, and of Honour, 
because I pledge here my life and the lives of Muslims to 
come, and this trust must not be sacrificed.... 

“No one must humiliate the bishop in his bishopric, nor the 
priest in his church, nor the Christian in his Christianity, nor 
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the ascetic in his cloister, nor the apostle in his seclusion. 
No one should remove stones or any object of the Christian 
church to use them for a mosque or the dwelling-place of a 
Muslim. 

“ He who disobeys in this will betray the ‘Pledge of God’ 
and would be acting contrary to what we have written and 
would estrange himself from us. 

“One should not impose woollen garments on the arch¬ 
priests nor on the hermits in their cloisters. 

“One should not demand tax from the inhabitants living 
in the country, the hills or the wilderness. 

“Those who cannot afford to have servant-slaves and have 
no commerce, should pay tax of a quarter of dram (drachma) 
of silver per year ; if this tax is too heavy, let them give a 
modest garment in place of the tax. If amongst them are any 
distitute people, let them receive immediate help from the 
treasury of the Muslims. 

“One should never arrest them or force them to make pay¬ 
ment. 

•♦i -Ic 

“No Muslim should harm him nor take from him anything 
except that which his estate permits him to give at the time 
of settlement of his estate and valuation of his landed 
property. 

•H MM 

“The Christians will not be compelled to abandon their 
homes and go out with the Muslims to fight the enemy. They 
are not obliged to go to war while the Muslims fight to defend 
them. 
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“No one should compel the Christians to equip Muslims for 
the war. This is a voluntary matter left to the initiative of the 
Christians themselves. 

“The Christian commumty is not to be treated brutally 
nor are Christians to be compelled to accept Islam nor should 
one try to convince them by force. One should not discuss this 
subject but with the bchi kindness, using tenderness and avoid¬ 
ing all things which may hurt, and this upon all occasions. 

^ ^ ^ 

“A Muslim must never cheat, never quarrel with, never 
despise and never abandon, a Christian. 

“1 stand guarantee that all harm is hereby removed from 
the Christians and that the most kindly attention shall be paid 
to them. 

^ ^ 

“A Muslim will share with them a joint life in every thing. 

“No one should compel a Christian to marry another 
against his will. 

“A Christian should not be compelled to marry the daughter 
of a Muslim, nor should he be forced to give his daughter to a 
Muslim. 

^ ^ ^ 

“A Christian staying with a Muslim should have the con¬ 
fidence of his Muslim host. The Christian may follow his 
customs freely with regard to his own religion. 

“Any one who acts contrary to the aforesaid ‘commits a 
sin. » • * • 

“If the Christians stand in need of rebuilding iheir churches 
and their belfries, you Muslims, in pursuance of this 
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undertaking which I have offered to them, should not resist 
their opinion, nor their religion. 

“The Christians are not obliged to do anything either for 
war or for military purposes or as agents or for communications. 
Any one who does anything contrary to the above is guilty 

before God. the conditions which we have 

established for them must be respected by the Christians also, 
in order to maintain the principle of the Pledge. 

“No Christian shall come to the aid of those who plan a 
war against the Muslims, either openly or secretly. Christians 
shall not hide an enemy of the Muslims in their homes, neither 
shall they supply war materials, horses, money or men, etcetra 
against them. 

“In their turn, when a Muslim traveller, who is passing 
through his territory, or when war refugees ask for hospitality, 
they shall be granted this for three days and three nights, they 
must come to their help and feed them and their animals and 
avert from them all harm. 

“If one of the MusUm refugee is pursued, the Christian must 
conceal him and not give him up. 

“If they act according to these conditions without 
deviating from them, the Christians may live in security and 
may practise their religion. They will be treated with aH 
kindness and goodwill. 

^ ^ 

“I have put this Pledge in the hands of the priests to assure 
tiaem of my peace, and I hold myself responsible for the 
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sincerity of the execution of this promise according to the rules 
indicated. 

“The Muslim must protect the Christian with gentleness, 
kindness and perseverence, and must execute this Pledge till 
the Dny of Judgment and the disappearance of the World. 

“And he who should do wrong to a Christian would be a 
breaker of the Pledge, and would see in me his own adversary 
on the day of Judgment. 

“I write this Charter with the testimony of thirty pious 
and pure witnesses* : 

Abu-Bakr 

*Umar-ibn-Khattab 

'Uthman 

’Ali-ibn-Abi Talib 

Abu Zarr 

Abu Darda 

Abu Hurayra 

’AbduUah-ibn-Abbas 

’Abbas-al-Zuhairi 

Sa’d-ibn-Mu’az 

Talha-ibn-’AbduUah 

Fadl-ibn-’Umar 

Bashir-ibn-Qays 


•The first four signatories were the first four CaHphs (Khaltfit4- 
JUahUln). 
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Zaid-ibn-Qalib 

Said-ibn-’Ubadah 

’Abdullah-ibn-Maryam 

Mar*us-ibn«Hasan 

Maryam-bint-Ibrahim^ 

’ Anama-i bn-Marir 

Sahl-ibn-*Umar 

’Abdu*l-Azim-ibn-Hasan 

’Abdullah-ibn-*Abdul-Ahad 

* U thman-ibn-Numay I ye 

Ayid-ibn-Mansur 

M’ uazzam-ibn-Musa 

Hasan-ibn-Sabit 

Abu Hayfa 

Hasim-ibn-’Abdullah 

Abu’l Qadir 

Note—“The Charter is written by *AIi-ibn-Abi Talib on the third 
day of Muharram, two years after the Hejira (A.D 624). There exist 
only three copies : one in the house of the Sultan in his coffer till now, the 
two others in the hands of the monks : one in the monastery of TOUR, the 
other in the mountains of ENACHROUN. They bear the seal (that is 
to say, the signature or the t impression of the seal) of the Prophet, 
who has ordered its execution. This copy has beenj made from the 
original with the help of God. Praise be to God!—(Annotation from the 
original copyist.) 

“Since the drawing up of the original document in the 7th century, 
the three copies passed to their several destinations. The skin of the: 
gazella, which was later the property of the Sultan, was in reality in the. 
hands of a high official whom they then called *Lieutenant-General% but 
who bore also the title of *Sultan’. 

♦Maryam-bint-Ibrahim was a lady signatory. 
n 
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“As a result of wars and the handing over by Egypt of the standard 
of the Prophet to the ScVouks (Seldjorecides), the coffer passed into the 
care of the latter-day Caliphs, the Sultans of Turkey.”—Editor, ISLAMIC 
REVIEW. 

“That document is the Deed by which Prophet Muham¬ 
mad. on the 3rd Muharram of the second year of the Hejira, 
accorded to one monastery all privileges.... The Deed is 
Nvrittiii by his son-in-law ’Ali-ibn-Abi-Talib and is signed by the 
Prophet himself and by his disciples present at the time it was 
drawn up.... The present Egyptian Government and those 
Muslim Governments which preceded it have accorded us all 

those privileges.”-—Archbishop Poryphyrios III of Mount 

Sinai (or Monastery of Tour), 1937. 

English translation of the French version of the Arabic 
document, which was published by Madame Jeanne Aubert 
in her book, Le Sermerit du Propheta (Paris, 1938), was made 
by ISLAMIC REVIEW. In this book there is a facsimile 
reproduction of the Arabic original. A Preface was written 
by Professor Edmond Poupe, Professor of History and Presi¬ 
dent of the Society for Scientific and Archaclogical Research 
of Var, France. Professor Poupe writes : Among a 

collection of old papers by Madame Jeanne Auberl of Egypt, 
there was a copy of the ‘Charter of the Prophet’.’* 
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Charter of Prophet Mohammad to the Jews 

The Holy Prophet’s Charter to the Jews runs : 

“....The Jews, who attach themselves to our Common¬ 
wealth (Republic of Arabia) shall be protected from all insults 
and vexations. They shall have equal rights with our own 
people, to our assistance and Government offices. The Jews 
of the various branches of Auf, Najjar, Harith, Jashm, Thai- 
aba, Aus, and all others domiciled in Yathrib, shall form with 
the Muslims one composite nation ; they shall practise their reli¬ 
gion as freely as the Muslims ; the clients and attics of the Jews 
shall enjoy the same security and freedom ; the guilty shall be 
pursued and punished. The Jews shall join the Muslims in 
defending Yathrib (Medina) against all enemies ; the interior 
of Yathrib shall be a sacred place for all those who accept 
this Charier; the clients and attics of Muslims shall be 
respected as the patrons.” 

NOTE—It is narrated that once Prophet Muhammad was invited 
to dine by a Jewess. He, in his modesty, gladly accepted. But the Jewess 
poisoned him and his companions ; and as a result, one of them died ins¬ 
tantaneously. The Prophet himself suffered much owing to the poison, 
and eventually it proved to be the cause ‘of his death. With all this, he 
magnanimously forgave the woman, and she w’as allowed to live unharmed. 

In A.D. 637 when Caliph Omar captured Jerusalem, the 
Tews and the Christians inhabiting the city were granted full 
personal and religious liberty. 
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During the Caliphate of Ali had occurred an incident, which 
not only demonstrated the real democratic nature of the govern¬ 
ment of Islam but how fairly the Jew (and other non-Muslims) 
were treated by the Muslims. 

It is related. Caliph Ali had purchased some armour from 
a Jew and had paid its price then and there. But the Jew 
filed a suit against the Caliph before the Qadi. The 
Caliph appeared and pleaded full payment and innocence. But 
the Jew would not accept the plea ! The Qadi, however, 
ordered Ali to pay double to the Jew. Thereupon the Jew said 
that he made this trick only to test the Caliph and the Qadi ; 
and he made a clean confession. Soon the Jew embraced 
Islam. 

A Jew,—a non-Muslim could sue even the Caliph and get 
justice from the Qadi!— Author, 
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NOTE—Gandhiji was staying in the Ashram in Gauhati on his^ 
Assam tour in January, 1946, and the Author, then President of Assam 
Congress (1940-48), was living in a sort of hijrat (exile) lone and far, in 
Nowgcng town in Assam, since his irclease from prison early in 1945, as his 
own Gauhati home was still under forced Military occupation on account of 
the War. His wife died in Nowgong on December 26, 1945. 
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II 

Letter of Author to Mahatma Gandhi 

Text 


“M. Tayyebulla Nowgong 

8 January, 1946. 

My DEAR Bapujj, 

Having lost my wife on 26 December 1945, . and 

having none at all to look after the little children.... 1 could 
not —my wish notwithstanding—manage to leave for even 

one single day to go down to Gauhati to meet my Bapuji. 

lillahi wa inna illaihi rajiun : Verily we come from Allah 
and to Him we all return” (Al-Koran). Oh, what a differ¬ 
ence to me. Bapuji ! I pray to Allah for peace, and 1 hope 
Bapuji will pray too. 

With taslim and love. 


Yours affectionately, 
Tayyebulla. 


To 


Mahatma Gandhi, 

Sarania Ashram, 
Camp Gauhati.” 
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